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The Impact of I’rab Forms on the Diversity of Meaning in the Qur'an
Necla Yasdiman DEMIRDOVEN!

Abstract

This study investigates the role of i'rab in conveying meaning in the Qur'an and how different i'rab interpretations can lead to changes
in meaning. It also examines how scholars in Theology faculties and Islamic Education institutions in Turkiye evaluate the impact of
i"rab diversity on the meaning of the Qur'an in their theses and articles. The introduction addresses the factors cansing i'rab diversity,

and the main section provides examples of how i'rab diversity affects Qur'anic meanings. Although we nust limit our examples due to
the scope of the article, a general idea of the situation will emerge, highlighting how different uses of i'rab affect the understanding of the

Qur'an. The accurate learning and teaching of i'rab and its impact on understanding the Qur'an are among the probable ontcomes of
our research. Understanding the different i'rab forms of a word or sentence helps us better grasp the original meaning and intent of the

tesct. In summary, this study demonstrates that the Qur'an can contain different meanings and interpretations, highlighting the role of
"rab. Thus, the richness and depth of the text will be recognized.

Keywords: I'rab Forms, Diversity of Meaning, Qur'an.

Introduction

Language is one of humanity’s most powerful tools. It allows us to express our thoughts, feelings and ideas.
However, as we move through the complex labyrinth of language, we may have difficulty fully grasping the
meaning of words and sentences, opening the door to different interpretations. This complexity becomes
even more apparent, especially in a rich language like Arabic, with the various i’rab differences.

T’rab is a field in Arabic grammar that studies the inflection of words according to their position and
function in the sentence. The same word can have more than one i’rab option, which can affect the overall
interpretation of the sentence.

The magnificent and deep world of meaning in the Quran offers an endless field of discovery for believers.
However, during this discovery process, elements such as the linguistic features of the text and different
reading styles can lead to different explanations of the meaning. This is where the "i'rab diversity" comes
into play. I'rab refers to the changes that occur in the Arabic language and grammat depending on the
structure of the word or its place in the sentence. These changes affect the meaning of the word group or
sentence. Arabic is a language with a rich grammar, and this grammar plays a determining role in the
meaning. In short, i'rab is a grammatical concept that determines the situation of the word in the sentence
(noun, verb, adverb, etc.) and is expressed with the signs at the end of the word.

The differences in 1’rab that occur in the verses of the Quran, multiple readings and linguistic features open
the door to different interpretations as they affect the meaning of the word or sentence in significant ways.
It is not possible to understand the Quran correctly without considering the rules of grammar and context.

Therefore, commentators have given great importance to i’rab in order to correctly understand the purpose
of Allah.

Verses in the Quran such as “We bave sent it down as an Arabic Quran that you may use your intellect”” (Yusuf 12/2;
Az-Zukhruf 43/3) attribute the Quran’s intelligibility and deep comprehensibility to its being in Arabic.
According to Enes Ates, this also emphasizes the importance of the source language being without
alternatives, because it has been taken into account that the first addressees of the Quran were the Arab
society and that their understanding was taken as the basis. According to him, it can be concluded that the
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understanding of the Arab society at that time should be taken as the basis and that the meanings and
interpretations added later are secondary.

The variety of i’rab is an important issue in interpreting the Quran. In order to solve this problem, it is
necessary to master the rules of i’rab science and to think in detail about the meanings of different i’rab
options. In the following sections, there are detailed studies on the different types of i’rab and the effects
of these types on meaning, and their deep effects on meaning because the Quran is not only a divine speech,
but also one of the most beautiful examples of the Arabic language.

The purpose of this study is to examine the effects of 1’rab differences on the meaning of the Qur’an only
from a linguistic perspective, that is, in terms of grammatical rules such as sarf and nahiv. The issue also
has other non-linguistic cultural and scientific factors such as the commentator’s language school and
sectarian views, the structure of the Qur’an originating from its own verse, different recitations with the
characteristics of foundation and beginning, and human factors.

This research is important for those who are interested in the semantic world of the Quran and want to
explore the depths of this semantic world. It is known that many people, even if they are not academics,
read and research articles on the Quran and grammar via the internet. Thus, this study will contribute to a
more accurate understanding and interpretation of the Quran. In this context, we will discuss the function
of 1’rab, the sources of its differences and its semantic effects with one or two examples due to the size of
the article. However, the comprehensiveness of the subject headings will allow those who read the Quran
with understanding to see other examples for themselves.

This study hopes to understand the potential of the Quran to have different meanings, to provide
opportunities for different perspectives and to interpret it more accurately. The present study will also
provide answers to the questions “How do i’rab differences affect the meanings of words and sentences in
the Quran? How do i’rab differences lead to different interpretations of the Quran?” In addition, the role
and importance of i’rab in the translation of Arabic texts will be revealed.

In this research, the textual analysis method, which is one of the qualitative methods, will be applied.
Examples of i’rab differences will be selected from the Quranic verses and these examples will be analyzed
to show how the different uses of i’rab and their semantic effects emerge.

After this introduction, we can move on to the reasons for the linguistic i’rab differences that cause different
meanings.

Reasons for The Differences in L'rab

Different uses of I’rab can affect the meaning and interpretation of Quranic verses. However, this effect of
’rab may not always be obvious and depends on various factors. In Arabic, the position of a word in a
sentence is determined by the signs at the end of the word. Sometimes, since there can be more than one
position in the same word, it is shown with the same signs. Or, the failure to determine the i’rab sign at the
end of the word leads to the conclusion that a word can have more than one position. In Arabic grammar,
this issue is called “Yaaddi’l-i’rab” or “ibtilaf-u eveubi’l-i’rab”. This situation is also valid for the Quran, which
was revealed in the Arabic language. Therefore, the probabilities about the position of words in some verses
3 definite word cannot be an adjective. The definiteness or indefiniteness features of the adjective and the
adjective phrase must be the same. Since the sentence is considered indefinite, the definite word cannot be
i'rab as an adjective.

Example 2:
Osalas 2h 5 Gl a8 agha T B 505 KAl ()b o LaS & g8 gy B AR (ol

“Those to whom We gave the Book recognize it as they recognize their own sons, but a group of them knowingly conceal the
truth.” (Baqara; 2/1406)
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There are different opinions among commentators about who the pronoun "hu" in Surah Al-Bagarah
2/146 refers to. One group of commentators argues that the pronoun "hu" refers to the gibla and the event
of changing the gibla. Mugatil b. Sulayman (d. 150/767), who is in this group, states that the Jews knew
that the Kaaba was the gibla but concealed this. Another group of commentators argue that the pronoun
"hu" refers to the Prophet Muhammad and that the Jews definitely recognized him as a true prophet due
to his attributes. Some commentators have considered both possibilities. Over time, it is seen that
commentaries attributed this verse more to the Prophet Muhammad and that this situation was influenced
by the discussions with the People of the Book.

These possibilities are due to the fact that the affiliation of the pronoun in the verse is not clear. As can be
seen, the difference in the place of the pronoun creates diversity in the context of the sentence, and this
diversity directly affects the meaning and structure of the sentence. This rule is of critical importance in
grammar for the correct and clear understanding of the meaning.

Variety of 1'rab According to the Word 1t Is Attached To

Example 1:
3 0aY3 AN B (s R o0 i) &1 (g S (Baqara 2/219-220)

There are 3 opinions about the word to which the letter () in the verses of Al-Baqarah 2/219-220 is
attached and about what it is: 1. The verb ((558) "so that you may think" is the word to which this letter
is attached. So, the phrase (o8 WY 353Y15 ) is the object of this verb in this case. AlGisi prefers this view,
saying that it means "Alab thus explains His verses to you so that you may think abonut the affairs of this world and the
hereafler.”.

2) The subject of the letter cerin is the verb ((i). In other words, the sentence fragment containing the
letter () is the object of this verb. In this case, the meaning is "Allah makes clear to you His verses regarding
worldly and otherworldly matters so that you may think." The reason for the phrase ( eﬁ’d u;)ss-‘-‘) to be placed
between the verb and its product is because special importance is given to contemplation. The reason,
according to the science of rhetoric, for this is what should come next is brought forward for emphasis.
Alusi, who finds this aspect weak, states that this type of i‘rab is not compatible with the verse of the
Qur’an and that contemplation is not the purpose of this verse.

3) The word to which the letter cer is attached has remained hidden, () is the case of the word (<LY)
together with the word to which the letter cer is attached, remaining hidden. In this case, the meaning is as
tollows: “In this way Allabh makes clear to yon His verses concerning the world and the bereafter, so that you may ponder.”

As can be seen, the uncertainty of the word to which the letter cer is attached leads to different possibilities,
and this leads to various forms of i‘rab and differences in meaning.

Example 2:
(3o 4ndi e (sl ) (Qiyamah 75/14)

Identifying the types of i'rab contributes to understanding the correct i'rab and therefore the meaning.
Therefore, it is important to choose the type of i'rab that is compatible with the context. If this is not taken
into consideration, it may be difficult to determine the correct i'rab of the verse and therefore its meaning;

In the verse (d—\ CJLM-"Y\ g_;h‘- 4.8 3);“41) “Even man will bear witness against himself” (Qiyamah 75/14) in
the Surah Qiyamah, several aspects of i'rab are emphasized. The first aspect of i'rab is that the word (J—-»—'Y‘)
is the beginning and the word (30=d) is the indicative. The letter cer in (‘_;,Jc 4—-»9-\) is related to (> xad). In
this case, the word "testimony" means "witnessing" and the meaning mentioned above is realized. Another
aspect of i'rab is that the word (&Yl is a predicate, and the word (> 3#<5) is an adjective of the word "eye"
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(&xe), which is considered a hidden object, and is the second predicate. In this case, the phrase (& Al
becomes the indicative item of the word (2s=d) and all together they become the indicative item of the
word (UWY‘) This aspect of i'rab expresses the meaning, "On the contrary, there is an eye in man that inspects
him." However, according to Adil Bor, the interpretation that is more compatible with the context is seen
to be the interpretation that carties the meaning of "a person festifying against himself". In the context of the
verse, the day on which a person will testify against himself and be held accountable and the events of this
day are mentioned. Therefore, the i'rab aspect, which is compatible with the context, should be preferred.

The Effect of Multiple Usage Areas of Some Words or Letters on 1'rab Diversity
Example 1:
(Ga 13, 40 3151 13 (Baqara 2/26)

As an example of how different grammatical positions have the same i'rab indicator and therefore different
i'rab interpretations create different meanings, the text of (Baqara 2/26) given above can be shown. Since
the i'rab of the word (4) in this verse carries the same irab sign, it can be evaluated as both a temyiz and
a hil. However, these two types of i'rab cause the verse to gain different meanings. When the témyiz i'rab
is used, the verse is understood as “What did Allah intend by this as an example?” and here, the meaning of the
given example is questioned. When the hal i'rab is used, the verse carries the meaning of “What did Allah
intend by this by giving an example?” and here, the question is asked why this example was given. To put it
another way, when the temyiz i'rab is used, the verse asks what the example given is, while when the hal
i'rab is used, the question is why the example is given.

Alusi evaluates both i'rab interpretations, but prefers the i'rab of témylz. The reason for this is that it seems
more approptiate to climinate the ambiguity of the word "S&" in the verse. Since the word "S&" is an
indefinite noun, it was deemed more appropriate to accept it as the témyiz of the expression "l3&". In the
i'rab of hal, the word "53\" should be interpreted as "SEL4" . For a word to be hal, it must be derived. For
this reason, the noun is interpreted with the agent as "38a4" and it is turned into hal. Thus, the word "S&"
can be considered both as an temyiz and as a hal.

As can be seen, the i'rab of temyiz was accepted as more appropriate in terms of eliminating the ambiguity
in the verse, but both i'rab interpretations were deemed possible in accordance with the rules of grammar.

Example 2:

(u:‘-‘*“}ﬂ‘ G S Gas Al dila &\ Q) “O Prophet, Allah is sufficient for you and for the believers who follow yon.”
(Al-Anfal 8/64)

The word () in this verse does not have the sign of i'rab because it is a mabni, and therefore different
views have emerged as to where the word is attributed. According to one interpretation, the word (%) is
attributed to the pronoun in the place of cer in the word (&s3). In this case, the meaning of the verse is;
“O Prophet! Allah is sufficient for you and for the believers who follow you.” While the people of Kufa accept this
explanation of i'rab, the people of Basra do not accept this view based on the rule that “itis not permissible
to attribute a name to a pronoun that is genitive.” According to the people of Basra, the word (U4) is definite
as maf’ul maah. Zejjaj (d.311/923) defended this view. However, it was also stated that there would be no
significant change in the meaning of the verse. According to another view, the word (%) is attributed to
the word (3&\). According to this i‘rab, the meaning of the verse is, “O Prophet! Allab and the believers who follow
you are sufficient for you.” Kisai’ is in favor of this view. These two different i‘rab interpretations create a
significant difference in the meaning of the verse. While the first interpretation states that only Allah is
sufficient for both the prophet and the believers, the second interpretation states that Allah and the believers
are sufficient for the prophet. The reason for this difference is that the word (U%) does not have the sign of
i'rab because it is a mabni, and thus it leads to aspects of i'rab that can cause two meanings. If the word
had not been mabni, for example if it had acquired the mark of being a marfu, it would have been clear
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that it was attributed to the word Allah. However, since it is a mabni, two different meanings emerge. It is
seen that both meanings are included in the interpretations and translations. As a result, whether a word
has an i'rab indicator or not can lead to differences in the meaning of the verse by allowing for different
i'rab aspects-

Similarly, many letters and words in Arabic have more than one meaning and use. These letters and words
can take on different meanings and grammatical functions in different sentence structures and contexts.
This situation leads to differences in i‘rab, where the same word or letter is used in different grammatical
situations. Commentators try to determine the most appropriate meaning and grammatical structure by
evaluating these various possibilities. This process is an indication of the rich and flexible language structure
of Arabic and requires an in-depth knowledge of the language for the correct understanding of the texts.

We can give the following examples of letters that cause I’rab diversity:
Variety of I'rab in the Letter ()
(G 5 4 &1 8 %0 V)1 23 YTy (Fud, 11/2)

The different usage of this particle, whether it is used as a nasb or interpretation particle or in contrast to
"', affects the meaning and i’rib depending on the context it comes from. For example, if the "dI" in the
2nd verse of Surah Hud is accepted as the nasb particle, the sentence becomes mef’ulun leh in the sense
of (WY 1539, and (¥) becomes naﬁyye In this possibility, the meaning is, ""The verses of this book have been
excplained so that you may worship Allah." Secondly, it is possible that this word can also be used as a preposition
of interpretation, because the expression "<lad o3 in the previous verse means "kawl". Thirdly, it is the
use of "ol as muhaffef. In this case, the sentence becomes the indicative of a hidden initiate, which is
evaluated as (Alaadi Y1 | 5355 ¥I ), and (¥) becomes a subjunctive, and the meaning becomes "so #hat you do
not worship anyone but Allah.” There is equality in preference in all three possibilities, but it is stated that the
third possibility is easier. If itis accepted as an interpretation particle, the sentence has no locus in the i'rab.
The meaning in the second and third possibilities is explained as "The verses of this book... worship only Allah!".

Variety of Lrab in the Letter or Preposition (%)

Example 1:

(OsatAa V) b (s BLIY) { sl o) #8055 40 098 G G388 Gl 50 Las i) (B s Ll 8 o dl () W)
“Know that to Allah belongs whoever is in the heavens and whoever is on the earth. Those who call upon other than Allah
do not follow their partners. They follow nothing but conjecture and they only lie.” (Yunus, 10/66).

The preposition (W) is evaluated in the letter class when it is used in the meanings of nafiye (negativity),
masdatiyye (infinitive) and zaid. It is known that the particle (W) is also used in common for different
meanings and positions such as interrogatives, confusion, conditional preposirions and relative clauses.
This leads to different interpretations. Examples on this sub]ect frequently appear in exegeses. It is stated
that the letter () in the sentence () PS5 O (13 ¢ G980 Gl e Las DY) (B s AL e b ) Y
Gsiashi V) b 45 A 9) G545 in the 66th verse of the Surah Yunus, which we gave at the beglnmng of
the article, can be the letter of the interrogative sentence, Wthh is 1nterpreted as LS‘ ﬂ;w 0525 " or the
letter of the relative clause, which is interpreted as (43 & &0 Gl 525 e 032 ). Accordingly, in the first
possibility, the meaning is, “What are the partners you call upon besides Allah?”, and in the second, it is, “Those
who seek belp from gods other than Allabh, their deities belong to Allah.” In the third possibility, this particle is
“nafiyye”. However, it has been stated that this last possibility is forced. In this last case, the meaning
becomes, “They do not obey the beings they call upon besides Allah.”.

Example 2:

(Cosiada o I Coa SUB 1 58) “Thhey ssed 10 slep for a short part of the night.” (Zarivat, 51/17)
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Itis stated that it is possible for (%) in this verse to be both a zald, an infinitive and a relative clause. However,
it is stated that it is not permissible for it to be “nafiyye” in the form of “They sleep not only a little of the
night but all of it” because it is not possible for “ma-i nafiyye” to act on the word before it. If W is accepted
as zaid, the meaning is as follows; “They sleep a little of the night, (they revive the night)”, if infinitive and
relative clause are accepted, the meaning is as follows: “Their sleep is little at night.” The majority of
grammarians accept this letter as an infinitive here..

Example 3:

“ W Je g3 muﬂnwu\uﬂg\”ssudbmmsswm}suwmdu&ugat_un\)mu\

49353 £ 5A) (4 4 O A5 e Lagle ¢ sa0ad 55 06 A a3 1) Y i 8T e el e &35 &g d—"—“

“They followed what the devils said about the reign of Solomon. The truth is that Solomon did not disbelieve, but the devils
disbelieved, becanse they taught the people magic and what was revealed in Babylon to the two angels, Harut and Marut. And
these two angels did not inform anyone until they said, “We are only a test, so do not disbelieve.” But they learned from these
two angels that which wonld cause division between a husband and a wife...” (Al-Baqarah, 2/102)

The meaning of the particle "&" in (&3 J )—1’\) in this verse is open to different interpretations and different
translations of the verse emerge according to this interpretation. The views on the reign of Hz. Solomon
also vary according to the meaning given to (%). There are two main views on the meaning of the particle
"a" in the verse:

1. The Nafiyye (Negative) View: According to this interpretation, the verse is understood as follows: “Neither
did Solomon disbelieve nor was any teaching of magic sent down to the angels Harut and Marut. But the devils disbelieved by
teaching magic to the people.” This view, contrary to the claims of the Jews, indicates that Solomon ruled not by
magic but by the grace of God. It is stated that the devils taught magic and that they passed it on to two
people named Harut and Marut in Babylon.

2. 'The View of Relative Clauses: According to the view that accepts the particle "\&" as the relative clause,
it is stated that the teaching of magic was sent down to the angels Harut and Marut as a means of testing.
While teaching magic to people, these two angels warned them, "We are only a trial (test), so do not disbelieve!”
However, people learned from this information especially things that would cause a rift between husband
and wife. Good and evil were created for testing, and such tests are among the methods Allah uses to test
people. Enes Ates states in his article that various interpreters interpret this verse in different ways and that
their translations convey different meanings. While Islamoglu and Mustafa Oztiirk attribute the particle "4\"
to the particle & in the expression (152513 &), other interpretations attribute it to the noun (3334 in the
expression (u}&-‘ G 534N, These different interpretations affect the meaning of the verse. According
to Mustafa Tslamoglu and M. Oztiirk, Jews claim that they were subject to people named Harut and Marut
during the Babylonian captivity, and it is stated that Allah criticized this situation. In addition, while
islamoglu defines Harut and Marut as two powerful people, M. Oztiirk accepts them as two prophets. In
these interpretations, the expression "We are only a trial (test), do not disbelieve!" is interpreted differently from
the literal meaning. In other interpretations, it is stated that Harut and Marut are angels and that they were
assigned to this duty for the purpose of testing. These different interpretations explain the meaning of the
verse and the identity of Harut and Marut in different ways. The interpretations of Islamoglu and M.
Ogztiirk differ from the other interpretations and offer an alternative perspective in some details. The
translations of Islamoglu and M. Oztiirk are subject to criticism because they are not compatible with the
literal flow of the verse. While it is stated in the continuation of the verse that people learned harmful
information from Harut and Marut that would cause a 1ift between husband and wife, these interpretations
claim that Harut and Marut are two prophets or people of power. This situation presents an interpretation
that is incompatible with the context of the verse. In addition, the fact that the particle (W) is accepted as
the relative clause and that it is expressed as the things that were revealed to these two people and that the
subject is completely removed from magic reveals that the translations are forced. According to these
interpretations, Harut and Marut also teach harmful information to people, which is incompatible with the
understanding of prophethood. Other interpretations claim that Harut and Marut are two angels who are

4543


https://ecohumanism.co.uk/joe/ecohumanism
https://doi.org/10.62754/joe.v3i8.5102

Journal of Ecohumanism

2024

Volume: 3, No: 8, pp. 4538 — 4554

ISSN: 2752-6798 (Print) | ISSN 2752-6801 (Online)
https://ecohumanism.co.uk/joe/ecohumanism
DOI: https://doi.org/10.62754/joe.v3i8.5102

given information that will cause a rift between a husband and wife through magic. This interpretation
reflects the views of many commentators. It is also stated that Allah's teaching of harmful things is a means
of testing and that such tests are natural, such as the testing of Talut's army with a river. It is seen that these
interpretations offer a more compatible translation within the literal flow of the verse.

Variety of 1'rab in the Letter (3)

The letter () is mostly used as a reference letter and is also used in the meanings of haliye, maiyye, ibtidaiyye,
isti’'nafiye and oath. However, they express different meanings depending on where they are used.

Example 1:
(G5 2o e OB 4y Gal {5l ko alad) B &y shom 503 40 ) AL 5 435 5 ) (Aald Imiran, 3/7)

The choice of the letter (5) in the phrase (Osas 313 & sl regarding the interpretation of the mutashabih
verses mentioned in this verse changes the meaning of the verse. According to the acceptance of the letter
of reference, the expression (&sas 3l is attributed to the word Allah. In other words, the meaning is “A/ab
and those who are knowledgeable know the mutashabih.” According to the second view, the letter “vav’ here is
isti’nafiye, that is, it is necessary to stop at the lafzatullah before it. In this case, the meaning is “Only Allah
knows the interpretation of the mutashabib verses. Those who are right in knowledge, we believe in this. All these verses are
from Allah.” While the Salafiyya approach the mutashabih verses with a tanzihi method and argue that these
verses cannot be known, groups such as the Mu’tazila, Mushabbiha and Mucassima claim that the verses in
question should be interpreted using the same method and therefore can be known. As can be seen, the
determining factor in the choice of letters is not the rules of language but the preferences of the sect.

Example 2:
(. ok ol il G Gola G Jle @35 (1 1068) (Taha 20/72)

It is stated that the () in front of the phrase (Lgéj\j \-u-Laﬂ) in the 72nd verse of Taha is used in the sense of
oath as either a letter of reference or a letter of cerr. If it is accepted as a letter of reference, it is attributed
to (& Bsla) and the meaning becomes “They said, ‘We will not prefer you over the proofs that have come to us, nor over
Him who created us.”” When it is accepted as the letter of oath, the meaning becomes “They said, By Him who

§32)

created us, we will not prefer you over the proofs that have come to us.””.
Variety of I'rab in the Letter (&)
(Coadl 35166 85 (a3 08 & 38y (Az-Zukhruf, 43/81)

The letter (&) can express a conditional meaning, as well as being used either as an additional meaning or
as a contrast to "', Therefore, this letter sometimes causes multiple meanings. For example, it is stated
that (J) in the 81st verse of Surah Zuhraf can be interpreted as both a conditional and a nafiye. If the
conditional is accepted, the meaning becomes "(Acording to your opinion) if the Rabman has a son, 1 will be the
first to worship him!" Tt has also been said that the particle "()" in the verse is used in the meaning of "W".
According to this interpretation, the verse means “The Rabman does not have a son, and I am the first person (who
did not accept this and worshipped only Allab.)".

As can be seen, the meaning of the verse has been interpreted in different ways and these interpretations

are based on the use of the particle "4)" and the meaning of the word "Cpuall". The verse expresses a belief
in monotheism that emphasizes that Allah does not have a son.
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Ungrammatical I'rab in Determining the Letter (%)

Sibawayhi's (d. 180/796) five-volume work "el-Kitab" is the first systematic study of Arabic grammar and
covers a wide range of topics. The work explains grammatical rules with examples from spoken language,
idioms, proverbs and poetry. Quranic verses were also used as an important source, rules were determined
based on the verses and situations that contradicted the rules in the language were identified and justified.
According to Sibawayhi, uses that contradict grammatical rules in the Quran sometimes occur due to
reasons such as permission, sometimes convenience in the language, sometimes necessity, sometimes
flexibility of expression and sometimes adaptation to the habits of the addressees.

The letter (¥) in this context sometimes causes different evaluations because of its omission and sometimes
because of its additionality.

Violation of Grammar with the Omission of the Letter (%)

Under this heading, the example of the letter (¥), which is generally used where necessary but can
sometimes be omitted, is examined.

Example:
(Oosalad gl 5 YL G O3l Ba iy 31008 SRR ) 1y 16838 Ol i 0152l 1685 ) (Bagara, 2/188)

In this verse, Allah has forbidden people from unjustly consuming each other’s property and from applying
to the courts to bribe the judges for this purpose. When He says, “Do not unjustly consume your property among
_yourselpes,” this prohibition is cleatly expressed and the present verb is combined with the preposition of
prohibition by the addition of the negative word “nehiy lam”. However, in the section “Do not give people's
property (as bribes) to the judges in order to consume some of it Enowingly and sinfully”) the letter (¥) that should be at
the beginning of the verb “Do ot give” is omitted. This situation is evident by the fact that the vetb, which
should normally be (¥ Um) is replaced by (5 UM) because the letter (¥) is omitted from this sentence. In
this case, it is stated that the negation continues in the verb (Uhd) and that it is also connected to the first
negative commandment ‘don’? eat’ in the form of ‘don’t give’ and therefore it is also forbidden. In order to
preserve the meaning of this verse, it may be better to repeat the necessary prepositions in order to avoid
misunderstandings if the connection between matif and matGfun aleyh is weakened due to the inclusion
of many words. For this reason, the meaning given to the verse as ¢ \}h;) shows that the dropping of

“nun” from the verb here is not with a hidden ((Jf) but with the omitted letter (¥). Therefore, the verse can
be translated as follows: “Do not consume one another’s property unjustly and do not offer it (as a bribe) to the judges in
order to consume a part of pegple’s property knowingly and sinfully.”

In fact, there are many sentences in the Quran with the reference letter vav in this way. The reader gets used
to them and after the first reading, they do not sound strange even to those whose native language is not
Arabic but who learned Arabic later.

Violation of Grammar with the Additional Use of the Letter ()

In this part, the example of the letter (¥) that is present in the sentence even though it should not be there
is examined and the effect of  this usage on different meanings is determined. There are eight places in the

Quran where the form (¥ eu-uﬁ\) is used and sentences are constructed as if an oath is not taken, although it
is actually taken. These verses ate in Vakia 56/75, Hakka 69/38, Maaric 70/40, Qiyamah 75/1, Qiyamah
75/2, Takwir 81/15, Inshiqaq 84/16, and Beled 90/1. Although Almighty Allah took oaths by the places

and objects mentioned in the verses, He used the letter (¥) as an additional negative expression in the
sentence as ‘I do not take oaths”.

Examining the first verse will give us an idea about this issue, as the others are in the same position.
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Example:
({76/56} pske {55a0a5 31 a2l 5 {75/56} o A1 a8 52 audl B) (Vakua, 56/75)

In the first verse, Almighty Allah said, (3-"' (w§\ &lsa o )fafﬂ‘), meaning that He seems to have expressed that
He will not take an oath by the positions of the stars. In the verse immediately following it, the sentence
@5 A 3l () gl &ae) “This is indeed a great oath, if you only knew” expresses that the oath taken is a great
oath. In other words, the context of the sentence cleatly shows that He took an oath by it. For this reason,
the letter (¥) here is an additional letter. Although it has been stated that the original of this is (¥ (wﬁ\) T
absolutely take an oath” and that the initial letter lam actually came as a reinforcement lam, the idea that (¥)
came in the position of an additional letter is more accepted.

As Kiligarslan said, it is known that the Arabs were flexible about this letter, not using it where it should be
and using it where it should not be. It should not be forgotten that the Quran was revealed in spoken
language, not written language. Almighty Allah also addressed his addressees verbally through his
messenget, in the language style they spoke. Kiligarslan concluded his article with the following words: “On
the one hand, the Quran contributed to the formation of grammar, and on the other hand, it created its own langnage. It did
not bind itself with any dialect and its rules.”

Variety of 1'rab According to Sentence Type

There ate sixteen types of sentences in the Arabic language. Eight types of sentences have a place of i’rab,
while the remaining eight types of sentences do not have a place of i’rab. This situation also causes the
emergence of multiple meanings in terms of grammar. These sentences can take i’rab in the main sentence
as in words or in the place of the previous sentence as if it were a separate word.

Example 1:

(Cria o A& ) VSR8 i e 5 () 50e &0l 5 i 136 il agle 1A Lagdle  aadl 58085 (il (e 0385 08) (AL
Maidah 5/23)

When we accept the sentence "&a3l & Lgile" in this verse as an adjective of (GIA0), the sentence in question
can be interpreted as a marfu sentence in terms of its place in the sentence. In this case, the meaning as an
informing sentence is "Iwo men from among those who feared and upon whom Allah had bestowed His blessings said".
If itis evaluated as an objecting sentence, it is stated that there is no locality and the meaning as an insha'iyya
sentence is “Iwo men from among those who feared - may Allah bless them both! - said”. So this sentence is either an
adjective or an intervening sentence.

Example 2:
(@355 28 L <l 3ald) B18) (Lugman 31/10)

In the 10th verse of Surah Lugman, when the verb phrase (€309 starts a new sentence, the mansub
pronoun at the end turns into (< 3%)) and the meaning is “A/ah created the heavens without pillars. You see with
your eyes.”” Since the verb phrase (&35 comes after the word "222" which is an indefinite word, it becomes
its adjective, it is considered as mecrur in terms of its place and the meaning of the sentence is interpreted
as ""He created the heavens without pillars that you see.” Another possibility is that the verb phrase (€359 is derived
from the word (<l sadl), meaning "heavens", as a mansub in terms of its place. In that case, the meaning
is "Allah created the heavens without pillars as you see.”” However, it has been said that the possibility of starting
a new sentence is stronger.
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Variety of I'rab Due to Precedence-Postponement

In Arabic, the order of mubteda-indicative-mtteallak is valid in noun phrases, and in verb phrases, the order
of fiil-fail-mef uls-miiteallaks-miitemmimat (state, appeal etc. others) is valid, while in Turkish, the order is
subject-object-complement-predicate. Although it complies with the rules of grammar, this order can be
changed for reasons such as emphasis. These changes are called the "takdim-te'hit" style.

Some of the basic reasons for "precedence reasons"” are as follows:

1. To determine the expression, 2. To ensure harmony between the word and the meaning, 3. To encourage,
4. To observe the interval, 5. To observe the attachment, 6. To frighten and influence the other party, 7. To
warn and arouse hatred, 8. To emphasize and make felt the thing presented (highlighted), 9. To praise or
criticize the thing presented, 10. The word being in the position of the cause, 11. Presentation due to
transfer, 12. Superiority and abundance (multiplicity).

Example:

(&) il Slagia 3 Sse WA D8 N) “And mhen Allah said- (O Jesus!) I will surely canse your death and raise yon up to
Myself” (Aal-i Imran, 3/55)

Ibn Abi Hatim (d. 327/938) stated that the precedence-postponement was applied in this verse, and that in
fact () i) L 5 QL 55%) was said instead of “Swurely T will raise you up to myself and put an end to your life.” 1f
such a method had not been used, it could have been concluded that Jesus had first passed away and then
ascended to heaven. However, what is emphasized in the verse is the exact opposite.

The Absence of a Clear Factor to Which the Ma ‘mul Is Dependent

The factor theory expresses the change of the i'rab indicators at the end of a word due to the factor at the
beginning. This change occurs as a result of the grammatical relations between the nouns, verbs and letters
in the sentence. This theory played an important role in the formation of philological schools such as Kufa
and Basra. This theory, put forward by Khalil b. Ahmed (d. 175/791), was catried further by his student
Sibawayh and continued its influence in later periods. There may be cases where the factor of some i'rab
forms in the verses in the mansab, merfa and mecrir positions is not clear ot is not stated. Linguists and
commentators have made some grammatical interpretations using the rules of this system. These vatious
interpretations have led to the emergence of i'rab differences.

Example:

(e’ﬁ 1 1558 2805 e ;’Pﬂ-‘ Oshol 2l 38 P %) “O Pegple! The Messenger has brought you the truth from your
Lord. Believe in it for your own good!” (An-Nisa, 4/170).

Due to the uncertainty of the factor that makes the word "153" in this verse a gerund, grammar scholars
and commentators have made different evaluations for the i‘rab of this word. The first aspect: Khalil b.
Ahmed and his student Sibawayhi, stated that the main factor in this word being a gerund is that it is
‘vucuben mahz{if” and that it could be one of the verbs such as ") su<dl" or "lec )l 5" because Khalil b. Ahmed
determined that it is a common style in the Arabic language to leave the verb in the gerund. Zamakhshari
(d. 538/1144) also shares the same interpretation. He states that the expression ") silé 1 3" is a gerund with
a decreed verb, like the expression "lse3 155 &3 " (Nisa, 4/171). Such expressions are used to prevent
people from one task and direct them to another. Allah has forbidden trinity and disbelief, but has directed
them to faith. The second aspect: Some linguists say that the word "1 }JSE" is a hal. However, grammarians
do not find this correct from a linguistic perspective. Since the word "hal" is not one of the basic elements
of the sentence, it may not be mentioned. However, this word is one of the basic elements of the sentence
and the correct meaning of the verse is possible only with it. This is why the second aspect is considered
weak. The third aspect: The word "\ 3" is a gerund because it is the indicative of an omitted "OS". Its
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interpretation is (15l (&6 &3 LV 1 32) “Then believe, so that this belief will be good for you!”. However, Ukbeti
described this aspect as weak by stating that the noun cannot be omitted together with “0\S”.

As can be seen, although there are different opinions among linguists and commentators about the i‘rab of
the word "1 53" in the verse, the most widely accepted interpretation is that this word is a gerund due to a
hidden verb. This situation reflects the rich and complex structure of the Arabic language and requires an
in-depth examination of the grammatical rules. These different interpretations provide important
contributions to understanding the linguistic subtleties of the Quran and the grammatical structure of
Arabic.

I’rab Diversity Due to Hazifs

As is known, ‘hazif” is the omission and removal of certain letters or words from the discourse in the hope
that the sentence can be understood from its context. Hazifs are a grammatical feature widely used in the
Arabic language. This feature is also frequently encountered in the Quran. The use of hazifs can cause
differences in i'rab and therefore changes in meaning. Correct understanding of hazifs ensures correct
determination of i'rab and thus correct understanding of the meaning of the Quran. For this reason, hazifs
are of great importance in terms of grammar and help to correctly determine the meaning of the text.

Example:
(. e‘s:-balﬁ a4 PAES O3 5 A Zoua) b A e *ﬂ-’;\-uej) (Baqara, 2/220)
“They ask _you about orphans. Say, ‘It is best to matke things right for them. If you live with them, they are your brothers.”

It is accepted that the compound (e‘iibé‘) in this verse is actually a sentence. However, this compound may
change depending on the word that is omitted. When this compound is read as a merfi, the pronoun " 5"
that was previously determined is accepted as a prefix and the sentence becomes a noun phrase. If the
word (&)34)) is read as a gerund, it becomes the subject of the verb (}H\A-') that was previously determined
and the sentence becomes a verb phrase. In this case, since the pronoun "#" is determined, the meaning
in the phrase that is a noun phrase indicates that brotherhood is fixed and unchanging. On the other hand,
the verb sentence in which the verb (}-UM) is determined before it shows that there is no problem in
creating brotherhood. As in this example, a correct understanding of the omittings contributes to a correct
determination of the i‘rab and hence to a correct determination of the meaning.

L'rab Variety Due to Reference-Matnf and 1'rab-Context Relationship

The I‘rab-Context relationship expresses the meaning and purpose of a word or sentence. The relationship
between I‘rab and context plays a critical role in the correct understanding and interpretation of the Arabic

language.
Example:

(a2 el Y ) £ L W 5al 3 Jadls O 31 G500 ik e 15 &3 GBSl Cia5 G 1 508) “Tie peaple of Madyan
said: O Shu'aib! Does your prayer command us to abstain from the idols our ancestors worshipped, or from buying and selling
our property as we please?” (Hud, 11/87)

It is stated that the expression (j\ & dﬂ-‘) in the 87th verse of Surah Hud is a reference to the expression
(u\ &), In this case, the meaning of the verse would be "O Shu'ayb! Does your prayer command us to do whatever
we want with the idols onr ancestors worshipped or with our property?”, which does not fit the context of the verse.
In the context of the verse, it is requested to abandon injustices in trade. The reaction of the people of the
prophet Shu'ayb stems from this reason. For the people of the prophet Shu'ayb, abandoning the idols their
ancestors worshipped and being deprived of the right to dispose of their property as they wished were two
unacceptable issues. For this reason, the reaction of the people was expressed in a sarcastic tone.
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Variety of I'rab Depending on Word Structure and Recitation Differences

The word structure, especially the structure of the verbs, shapes the grammar of a verse, and this naturally
causes some subtleties to emerge in the meaning of the verse.

Example:

(= 2 Jae 43) S e G &) £ 55 O8) “God said, ‘O Noab, he is not of your famiby, for he was not an honest man,
nor was he a pure man.”” (Hud, ll/ 40).

The meaning of the word "J4&" in this verse changes due to different recitation forms. While some
recitation scholars read this word as "3«&" in the past verb tense, others read it as "Jae" 25 a noun, as in the
verse. When "dee" is read as a past verb, the agent of this verb becomes the hidden pronoun " " and its
object becomes the gerund as "% @dia". The sentence that was determined is as follows: (4-'\ dee Sz e
@La ) “(Noabh’s son) did an mrngteom deed.” As can be scen, it was determined that the word (3a2), which is
not in the verse, was omitted and (J% CJLA) was thought to have been substituted for this word. The
pronoun in G‘U\) refers to the son of Noah. In other words, the meaning changes to “(Alah); ‘O Noah! He is
not from your family. He did an unrighteous deed.”” However, in the compound we are reading now (44‘ Jae e
CJ\-A) the word (X%€) is the adjective of the word (J4&). Both of them are in the position of the indicative

of (&) in a marfu position.

According to another interpretation, it is (:‘-1\ 5 Jae s w=lia) that is, the muzaf ( ;ﬁ) is omitted and replaced
by the word (J42), which is a gerund and muzafun ile};h. According to this second grammatical structure,
the pronoun in (&) makes many possibilities possible, but the most suitable one for the verse is the one
related to Noah's son. In his article, Mr. Ulgen has extensively discussed the aspects related to this pronoun,
giving his sources. According to him, these interpretations and analyses shed light on unclear points,
eliminate possible ambiguities, and expand the meaning of the verse.

Variety of I'rab Due to the Polysemy of the Word

Polysemy means that a word has more than one meaning, The context of use is important in determining
which meaning it has. Sometimes the context can include both meanings of the word, or the sentence in
which the word is used can be open to more than one interpretation. Therefore, one of the main reasons
why a text is open to interpretation is polysemy. The Quran is no different in this respect. Many researchers
have emphasized this situation among the reasons for the disagreement in interpretation.

Example:

(o Oy Eall dllgh L 2l sV b SE 1N3) “When he takes control, he tries to spread corruption in the
country and destroy the crops and the generations ... (Baqara, 2/205)

The word (S5 in this verse has caused different interpretations. While Fadl Abbas interpreted this word
as "to disappear, to move away", Elmalili interpreted it as "to take charge". The fact that the word has more
than one meaning and elements such as the "cer" letters can lead to such differences of interpretation-

Variety of I'rab According to the Type of Exception

(GR35 A5 Ga \2” dew) &8 Y X433 “On that day, only the intercession of those whom the Most Merciful has permitted
will be of benefit.” (Taha 20/109)

In this verse, it is stated that the exception (i-f—\&d\) after (Y\) is marfu as “exception full” or “exception
muferragh” as mef’ul and mansub with the muzaf determination. In the case of a full exception, the
meaning is “Only those whom Allah has permitted will benefit from intercession on that day.” and according to this
verse, intercession will only be with Allah’s permission. However, if the muferragh is in the mef’ul position
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as an exception, the meaning is “Only those whom Allah has permitted will benefit from intercession on that day.”
Although it is stated that this aspect is actually more appropriate, the full exception aspect is emphasized

more in our translations.

Variety of I'rab Due to Inability to Determine the Hal or Zil-Hal Correctly

The inability to correctly determine the hal or zi’l-hal is an important reason for the variety of i’rab in
Arabic grammar. Now let’s look at these two classes with an example.

Variety of I'rab Due to Inability to Determine the Hal Correctly

In some sentences in the Quran, it may be difficult to determine the function of the words correctly and
to derive the meaning of the sentence. Since the grammatical functions of such words include more than
one possibility, they may also be difficult to understand.

Example:

(‘-‘.-."‘= cal bal i s Cral) \J\ ) s3al8 POV ‘\SJM Gl 3!3) And when We said to the angels, ‘Prostrate to
Adam,’ and they all prostrated except 1blis. He said, ‘Shall I prostrate to one whom He created from clay?”” (Isra, 17/61)

The word "G / tinen" here can be evaluated in three different ways:

1. Hal: (&"—\ﬂé) It explains the situation of the word ((%/men), which is the ‘bih’ of the verb “you created”
and is preceded by the mef’ul. It means “Shall I prostrate to the one whom You created as clay?”.

2. Temyiz: It may be a word used by Iblis to describe Adam, whom Allah created from clay, leaving aside the
angels, jinn and other creatures of Allah, that is, the creation of light and smokeless fire.

3. A mecriir with an omitted cer letter: So, the sentence actually means (Afaim Al i\ﬁau—ﬂ 2by) "Shall I prostrate to
the One whom He created from 50il?" In a verse addressed to people, (b (o RAEgPA 38) (An’am 6/2) there is
a similar usage. According to Kiligarslan, for someone who knows Arabic, it may not matter whether the
word has the meaning of hal, temyiz or mecrir, because all three i’rabs are correct in terms of both grammar
and meaning. However, when translating, it should be determined which meaning is preferred over the
others. This is important for the reader to facilitate understanding. According to Kiligarslan, the first step
in researching the correct grammar is to examine the siyak-sibak relationship of the word. If another word
or group of words that comes before or after it emphasizes a certain meaning, this situation should be used.
Then, the second thing to do in this case is to examine the context in terms of meaning, Hal is a word or
sentence that describes the state of the agent or mef’ulun bih during the execution of the verb. When other
verses in the Quran are taken into consideration, it becomes clear that the word (Gib) is the hal of Adam,
which is the mef’ul. The third step to verify the accuracy of the information obtained here is to research
the subject in a way that is compatible with the general content of the Quran and authentic hadiths and to
strengthen the inference with additional information, because the sentence under consideration is a verse
of the Quran and therefore should be taken with great seriousness.

This comprehensive approach, as can be seen, helps us to understand the meaning of the Quranic verses
more deeply and accurately. Such an approach requires careful examination of grammatical rules and
understanding the role of words in context. When evaluated as a hdl, it describes Adam's situation during
the execution of the verb. When used as a temyiz, it emphasizes the characteristic of Iblis that distinguishes
Adam from other creatures. When evaluated as a mecruy, it allows the sentence to be considered within a
broader framework of meaning,

Variety of I'rab Due to Inability to Determine Zil-Hal Correctly
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In the verses of the Quran, it is sometimes difficult to determine the owner of the hal in sentences
containing the hal. This situation is reflected in the meaning of the verse and leads to different meanings

being given.

Example:
(s CHEGY &) “Leave me alone with the one whom 1 created alone!” Muddaththir, 74/11)
In this verse, the word "1a=3" is hal, but zi'l-hal is not clear. In this case, there are three possibilities:

1. In the first possibility, the word "ua3" (alone) refers to the hal of Allah, the sole agent of creation. "Leave
me alone with that person whom I created alone!" In other words, this interpretation emphasizes that Allah is the
only creator. Most people will not object to this interpretation.

2. In the second possibility, the word "u=3" (alone) is interpreted as Allah meaning to be alone with that servant.
"Leave me alone with the one I created.” In this interpretation, the possessor of the hal is again Allah Almighty.
With this translation, instead of emphasizing Allah's aspect of being the Creator, it focuses on His
relationship with the created being and expresses Allah's desite to be alone with the servant. In other words,
the fact that the servant will be questioned in a collective environment may cause him to feel like he will be
lost in the middle. However, if he had known that the questioning would be done one-on-one, he would
not have had this expectation. This may be in line with the threatening context of the verse.

3. In the third possibility, the word "2=23" (alone) emphasizes that every human being is created alone, so the
servant mentioned in the verse is zi'l-hal, or the possessor of hal. The translation "Leave me alone with him
whom I created alone!” means alone, without wealth or children. In other words, it attributes the concept of
loneliness to the servant, who is the mef'ulun bih of the act of creation. In other words, with this translation,
the servant is stated as the possessor of hal in the sentence. This interpretation also seems to be true. These
three different interpretations express different meanings of the verse, and each may be compatible with
the context of the verse. Therefore, the translation of the verse can be done in various ways, but it is
important that it is done without any loss of meaning or distortion of the original meaning. In cases where
it is necessary to give a single translation to the verse, it is important to make use of the language style of
the Quran to determine the correct meaning of the verse and to correctly evaluate the effect of the context
in which the sentence is located. According to Kilicarslan's interpretation, there is an obvious warning or
threat in this verse because it is stated that the apocalypse will come and a difficult ime will come for the
unbelievers in the previous verses (See Al-Muddaththir, 74/8-10). Therefore, the context is not based on
the unity of Allah, but on the threat that His servants will be held accountable. For this reason, the word "
2> 5/alone" may have been used to emphasize the helplessness of man and the difficulties he will
experience alone as a hal for man. This choice increases the impact of the verse and its harmony with the
context. It is also compatible with the language style of the Quran because it is known that muttasil
pronouns are frequently omitted in the Quran. In this context, the translation of the verse (&0 FEvHE
231) can be reduced to a single translation as "Leave Me alone with the one whom I created alone!".

Variety of I'rab According to the Word Presented with Hazif

o

(il b Jhasal 33 & 0 s0h a4l &) OB (Aal-i Imran, 3/73)

In this verse, it is stated that the (u\ 5) masdar-1 muevvel can be used as “mef*lii leh” in the sentence
(uY 5550 Jlag & e—’)—’ﬁ) “You turned your backs becanse one of Jou was given the same Ibmg that was gﬁ)eﬂ to yon”
and as the mef’ul of a hidden verb in the sentence (d5 &) 52l s Al S 15 o S5l L & ‘) “Do
not deny that the guidance given to you bas been given to any of JJO%/ ”. It is also said that the expression “(LsiA Ay
can be a substitute for “(le\éi\)” In that case, the sentence (u\ %) becomes the indicative of “(ul)” and
has the meaning of “Say! The guidance of Allabh is that one of you is given what you were given.” However, this verse
is usually interpreted with the option “mef‘ulu leh”. The third possibility is rarely expressed.
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The Effect of Verb Chapter Varieties on Meaning and 1'rab Variety
Avnullah Enes Ates and Ahmet Ceylan discussed this issue in their articles.

For example, the if'al chapter is a detived verb pattern formed by adding a fetha-like hamze to the beginning
of a three-letter verb. This pattern gives the verb a transitive meaning and can further strengthen the
transitive meaning of a transitive verb. One of the meanings that the if'al chapter gives to the vetb is the
meaning of finding something called conscience or someone with an attribute. This is also called musadefe
and it has examples such as 43asl (I found him worthy of praise), faadia (I found him blameworthy)

Example:

(\quujxjm\usswﬁ\ub*)wdgm\u},dm\y\wﬂ\uum}ausm}uumuwu\@xmym\u\
u.ﬂum‘y“‘\_\d;culﬁ} \)4.:54\_16:@_1} Uus«..dm..).m\.\@_mn\ a\J\) (Bagara 2/26)

The authors who examined the verse of Al-Baqarah 2/26, whose Arabic text is written, regarding this
feature of the if’al chapter, reached the following findings: In the verse of Al- Baqarah 2/26, the expression

«“Jumi 451,887 is striking, The verb “0ua¥” here is the conjugation of the verb “Jial” from the if*al chapter.
The verb “Jial” can be understood in both the transitive and conscience senses. If we consider the verb in
the transitive sense, the meaning will be “CAlab leads many pegple astray with this example)”. However, this
meaning is difficult to prefer because it may lead to an understanding that denies free will. When we consider
the verb in the sense of conscience, the meaning will be "(Allah) found many people astray". In fact, in the verse
45/23 of Al-Jathiya, the verb «Jial” is used for the same purpose: dle e i ALl 3 8158 Agd) 331 ¢ il Al
Cra R S 335 (ge 4 B B35 oy o Jma g adfis s o S357, Maverdi (d. 450/1058) stated that there
are two different interpretations for this phrase and touched upon the meanings of transitivity and
conscience. Fakhr al-Din al-Razi (d. 606/1210) said in his interpretation of the verse Al-Baqara 2/26 that
it is not permissible to use the verb in the transitive sense. He stated that the meaning of leading astray or
alienating from the religion was attributed to Satan by Allah: “aé—\LaY; a@—\-\-\AY;” Surely I will lead them astray
and cause them to fall into delusion.” (An-Nisa 4/119). He also mentioned examples of this in other verses and
showed that this action was attributed to Pharaoh in the following verse: “s3 L3423 (5 5% 3l 5 “Pharaok
led bis people astray and did not guide them” (Taha 20/79). In other words, he stated that the ummah had reached
a consensus that it was not permissible to use the meaning of “leading astray” for Allah-

Conclusion

The variety of I'rab in Arabic indicates the depth and richness of the language. This variety allows words
and letters to acquire different meanings in different contexts. By evaluating this variety, commentators
contribute to the correct understanding of texts. In this article, we have addressed this important issue by
focusing on the I'rab variety of certain letters and words.

This study aims to examine the effect of the I'rab forms of the Holy Quran on the variety of meanings.
I'rab is one of the basic building blocks of the Arabic language and plays an important role in determining
the meanings of words according to their positions and functions in the sentence. By examining how the
differences in I'rab in the Quranic verses affect the meaning of the text and how these differences are
interpreted, examples supported by linguistic analyses are presented.

The research findings show that i'rab differences help us better understand the rich and deep semantic
wotld of the Qur'an. In particular, it is emphasized that the same word can gain different meanings with
different i'rab forms and that this is of great importance in terms of the science of interpretation. The
examples discussed in the study reveal that i'rab differences are not only a linguistic issue but also a critical
clement in the process of correctly understanding and interpreting the Qur'an.

Learning and teaching the forms of i'rab correctly will contribute to a better understanding of the Qur'an.
In this context, an in-depth study of the Arabic language and grammar allows us to interpret the meaning
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of the Qut'anic verses more clearly and accurately. Therefore, the linguistic knowledge and cultural
background of the commentators are of greatimportance in the interpretation of the verses.

This study has shown that the Holy Quran can have different layers of meaning and how i'rab contributes
to this diversity of meaning. The correct evaluation of i'rab is of critical importance in understanding and
conveying the message of the Quran. It is hoped that future studies will provide more examples and in-
depth analyses on this subject, thus providing a broader perspective in the field of Quranic sciences.
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