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Mu’minun on Traditional and Modern Tafsir Interpretations
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Abstract

In the traditional literature that is still in use, despite the verses encouraging the end of slavery, slavery bas generally been seen as a
permanent phenomenon, not a temporary one. These traditional views have continued to be effective in some modern periods and have
resutfaced in wars in some parts of the world. This situation shows that some groups still use old books of jurisprudence as a reference
to continue concubinage. Considering that the phenomenon of war can ahwvays occur, there is a danger of returning to old customs
regarding female captives. Whether the dictionary and i ‘rab analysis of the verses will allow this fatwa or not is one of the most important
contributions to this field. The research has revealed that there is a significant difference between the classical and modern interpretations
of the verses in question. Purpose: This study aims to evaluate the interpretations of classical and modern commentators through
conceptnal and i ‘rab analysis of verses 5, 6 and 7 of Sural Al-Mu'minun. In particular, it focuses on the meaning of the phrase “ma
meleket eymanubum” and reveals how traditional and contemporary interpretations of tafsir affect the meaning of the verses.Method:
The research was conducted using conceptual analysis and linguistic analysis methods. First, the verses were conceptually analyzed and
then analyzed within the frameworfk of i ‘rab, or Arabic grammar rules. Then, the interpretations of the commentators were examined
to show the stages that our tafsir heritage has gone through in chronological order until today, and these interpretations were compared
with the findings of the research.Main Findings: The study determined that there are serious differences in the meaning and scope of the
phrase “ma meleket eymanubum”. The questions of whether the term "farc"" in the verse refers to sexcual intercourse or the protection of
privacy, and whether the verse is addressed only to men or to both sexes, have been investigated. The research bas also revealed significant
differences between the classical and modern interpretations of verses 5-7 of Surah Al-Mu'minun. Innovation: This study has re-
evaluated the concepts in the verses by focusing more on their literal meanings and the place of their i ‘rab in the sentence. It has bronght
a new perspective to the field by analyzing the extent to which the Turkish transiations are compatible with the research findings and
interpretations.

Keywords: Arabic Langnage and Rhbetoric; Ma meleket eyman; Concubines; I'rab, Concept.

Introduction

In Islamic law, the issue of sexual intercourse with female captives through ownership (Milk al-Yameen)
without marriage has given rise to significant debates among traditional and modern scholars. Traditional
scholars have mostly seen the 5th and 6th verses of the Surah al-Mu'minun, as the stron est evidence in
legitimizing this situation: uMJSA pe™ N—' a@-ﬁ I &kla Ly ) 3 uk' N ugh&la FYEY 9ol é‘“ U.ml\ 3 The
expression "They guard their private parts except for their spouses or what their hands possess, and they are not to be blamed
for that'" excludes two classes. The same phrase is repeated in Surah Ma'arij (al-Ma'arij 70:29-30). On the
other hand, some modern scholars interpret these and similar verses as only sexual intercourse is permissible
through a marriage contract. This article aims to examine the validity of these different views through the
conceptual and i‘rab analysis of the verses.

The following questions were sought to be answered in our study:

1. Does the word “farc” belong to women, men, or both? Is “farc protection” a metaphor for sexual
intercourse in these verses, ot is it stated that hijab will be allowed a little more comfort and freedom
in the same house or in areas where people live together?

! Izmir Katip Celebi Universitesi Ilahiyat Fakiiltesi, Temel Islam Bilimleri Bolimii, Arap Dili ve Belagati Ana Bilim Dali, Tzmir, Tirkiye;
neclayasdimandemir@gmail.com.
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2. Are the verses addressed only to men or to both sexes?
3. Who are included in the words “spouses” and “meleket eymanukiim” in the expression “exception”
that comes after the preposition of exception?

The aim of the study is to compare and evaluate traditional and modern interpretations of this subject in
terms of concept and meaning. Our Almighty Lord states that there is no inconsistency in the Quran (See
an-Nisa, 4/82). Instead of defending or ctiticizing past scholars, our research aims to examine the Quranic
verses in depth, in accordance with the principle of "Those who listen to the word and follow the best"
(az-Zumar, 39/18), and to reveal the stages our interpretation heritage has gone through chronologically.

In the relevant literature, it has been seen that there are a sufficient number of books, theses and articles,
and it has been determined that the subjects we examine have been addressed in studies in various main
branches of science. However, no "article" has been encountered that reaches a conclusion as a whole by
examining the words one by one, analyzing the concept and meaning, and comparing the classical and
modern interpretations and translations of these verses in chronological order. Our study is limited to
finding answers to the questions mentioned in the 5th, 6th and 7th verses of the Surah Al-Mu’minun.
Considering the limits of our article, examples from the most widely accepted sources were selected.

The changes experienced in the societies of Islam in different periods have affected how these verses are
understood. Today, sexual moral understandings and norms are changing, which affects the interpretation
of the concepts.

In the pre-Islamic period, slavery was widespread all over the world. Islam was forced to recognize this
situation from the beginning and introduced the freeing of slaves as an atonement in vatious cases and
gradually tried to abolish it. As a matter of fact, in Surah Al-Balad, one of the first verses of the Meccan
petiod, the importance of the freeing of slaves is emphasized as follows?: Al L @5 Ly, Al pazh) S
&85 & “Byt he did not dare to face the steep slope. Do you know what that steep slope is? 1t is to free a slave." (Al-Balad,
90/11-13). Later, the verses of the Surah Al-Mu'minun that ate the subject of our discussion were revealed
in Mecca®. Unfortunately, this spirit of ending slavery was not widely accepted despite many encouraging
verses revealed in later periods, and slavery continued until the 19th century.

During this process, sects have expressed different views on the issue of prisoners of war. The legitimacy
of enslavement in Islam is based on the acceptance of pre-Islamic practices, and it is stated that the freeing
of slaves over time is to prepate them for liberation from slavery. There is a consensus among scholars that
it is not permissible to kill women and children after being taken captive. This rule does not change whether
the captives are People of the Book, non-Book communities, idolaters, or people who worship two gods
such as the Seneviyya*.

According to the four Sunni sects, it is forbidden to have sexual intercourse with a female captive who has
not yet been enslaved. However, after being enslaved, sexual intercourse with these women is considered
permissible after they menstruate and are not pregnant, or if they are pregnant, after they have given birth.
This legitimacy is tied to the reason for their enslavement>.

After drawing this general framework, we can consider the verses of our subject.

2 Muhammed Eroglu, “Beled Saresi”, TDV Islam Ansiklopedisi (istanbul: TDV Islam Arastirmalari Merkezi, 1992), 397.

3 Mukatil b. Siilleyman, EbG’l-Hasan Mukatil b. Besir, Tefszru Mukatil b. Siileyman, thk. Abdullah Mahmad Sehate, Beyrut, 1423
/2002, 3/151.

4 Vehbe Zuhayli, B_/am Fikhr Ansiklopedisi, cev. Ahmet Efe, Besir Eryarsoy, H. Fehmi Ulus, Abdurrahim Ural, Yunus Vehbi Yavuz,
Nurettin Yildiz, Istanbul: Risale Yayinevi, 1994, 8/227-228.

5 Vehbe, Zuhayli, el-Fukehu’I-LIslami ve Edilletubi. Sam: Daru’l-Fikr, 1409/1989, cilt 5, 3. boliim, 2. fasil, 1. madde; Akt. Hisim
Ozdas, Kur'an Ayetleri Isiginda Savas Esirlerinin Durumn, (Bastlmamis Doktora Tezi), Van Yiiziincii Y1l Universitesi, Van, 2019,
143.
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Conceptual and I‘rab Analysis of Verses 5, 6 and 7 of Surah Al-Mu’minun

Conceptual Analysis of Verses 5-7 of Surah Al-Mu’minun

The first of the verses presented as evidence that a Muslim man can have sexual intercourse with
female prisoners of war who are slaves, without a marriage contract and its requirements, through
possession, is the 5th, 6th and 7th verses of the Surah Al-Mu'minun, which was revealed in the Meccan
petiod. After examining the concepts and i‘rab in these verses, the views of the commentators will be given

chronologically.

The Word eé-\sﬂ
In the verse, (CJJQ z Cﬂ‘) means a gap, a crack, a cleft, a hole, a private part. The words (“éﬁlb AN
mean a gap or opening between two things, a part that is not closed, as in a crevice in a wall. For this reason,

the part between the two legs is also called (CJ-")(’

Thus, the word () gdl), which means “private place”, is also made a metaphor and is widely used in the
sense of “prlvate place” Verses such as Wa? &liadl ‘_,.JU “brotecting one's private parts (chastity) (Mary)”, (Al-

o

Anbiya, 21/91); s OB Vet them protect their private parts” (An-Nut, 24/31) can be given as examples
In addltlon the word (Cﬁ) is used for every open, gapmg and frightening place, as in the verses dalgd Ly
Cj)ﬁ “And it has no cracks or clefts” (Qaf, 50/6), &-\AJ-‘l S VN “And when the sky is split open” (Al-Mursalat,
77/9)7. The word “farc” is used in the Holy Quran in 9 verses as a noun and a verb?.

According to Tabari (d. 310/922), what is meant by this word in the verse is the sexual organs of men®.
However, Nasafi (d. 710/1310) says that this concept tefers to the private parts of both men and women!?.

In summary, the word (Z) means "place of chastity" in both physical and moral senses, indicating an
emphasis on the preservation of chastity. These concepts will later be examined under their own heading,
in the context of the verse, and together with the interpretations of the commentators.

The meanings given to the word (3292 in the 5th verse in Turkish translations are as follows:

Those who give the meaning of “their chastity”: Bayraktar Bayrakli, Mustafa Islamoglu, Muhammed Esed,
Hakkt Yilmaz, Mustafa Oztiirk.

Those who give the meaning of “their honor”: Mehmet Okuyan.
Those who give the meaning of “sexual intercourse”: Edip Ytksel.
Those who give the meaning of “private parts”: Stileymaniye Foundation.

Those who give the meaning of “reproductive organs”: Ali Riza Demircan.

6 Régib el-Isfahani Eba'l-Kasim el-Hiseyn b. Muhammed, e-Miifivdit fi Garibi’l-Kur'an, thk. Safvan Adnan ed-Davadi (Dimask-
Beyrut: Dariv’l-Kalem, ed-Dari’s-Samiyye, 1412/1992), 628; Ibn Faris, Eba'l-Hiiseyin Ahmed b. Faris b. Zekeriyya el-Kazvini
er-Razi, Mu" cem Mekdyisii’l-Luga, thk. Abdiisseliam Muhammed Harun, 6 cilt, (Beyrut: Darivl-Fikr, 1399 /1979), 4/498,; ibn
Manzir, Cemaliiddin Eba’l-Fazl Muhammed b. Miikerrem b. Ali el-Ensari er-Ruveyfi el-1friki, [isani’l-" Arab, (Beyrut: Dar
Sadir, 3. Bastm., 1414 /1993), 2/341.

7 Daha genis bilgi icin ayrica bkz. Ragib, e/—MZ_xﬁ"edﬂ, 628; Ezheri, Eba Mansur Muham_med b. Ahmed el-Herverd, Tehzibii’l-Luga,
thk. Muhammed Avad Murib (Beyrut: Dar Thyau’t-Turastl-Arabi, 2001), 11/32; Ibrahim Mustafa, Ahmed Zeyyat, Himid
Abdiilkadir, Muhammed en-Neccat, e/-Mu" cemii’l-1 asit (Kahire: Mecmau’l-Luga el-Arabiyye, Dari’d-Da’ ve) t.y. 2/ 679.

8 Abdullah Ahmetoglu, e/-Mu'cem el-Mufebres li Elfaz, el-Kur'an el-Kerim, Kral Fahd Kut'an Kompleksi, www.qurancomplex.com, 30
Ekim 2002, 172-173.

9 Taberi, Ebﬁ_Ca‘fer Muhammed b. Cerir, Cami* w'l-Beyan * an Te" vili Aﬁfz"/—Kur’ an, thk. Abdullah b. Abdilmuhsin et-Turki,
Darii Hacer Islami Arastirmalar Merkezi isbitligiyle (Kahire: Dar Hacer, 1422 /2001), 17/11.

10 Nesefi Ebt’l-Berakat Abdullah b. Ahmed b. Mahmtd Hafizuddin, Medirikii't-Tenzil ve Hakdikn't-Te' vil, thk. Yasuf Ali
Bediyevi, (Beyrut: Dariil-Kelami’t-Tayyib, 1419 /1998), 2/459.
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Those who give the meaning of “their honor and chastity”: Celal Yildirim.

Those who give the meaning of “private places”: Saban Piris, Suat Yildirim.

Those who give the meaning of “their purity”: Erhan Aktas, Ali Bula¢, Elmalili (Simplified), Pre§idency of
Religious Affairs (Kur’an Yolu), Elmali, Sileyman Ates, Giltekin Onan, Hasan Basti Cantay, Ibn Kesir,
Mahmut Toptas.

Those who give the meaning of “gonads”: Ali Riza Safa.
Those who give the meaning of “sexual organs”: Yasar Nuri Oztiirk (and their purity), Ahmet Hulusi.
Those who give the meaning of “private area’: Omer Nasuhi Bilmen!!.

In the table, it is understood that the most preferred meaning for the word (342329) is concentrated in the
words "chastity" and "purity".

The Word Gl
The word (ujkﬁlé) in the 5th verse is the plural form of the noun (-Hlé-“) meaning “protector, watcher”.
The opposite of the word %8l is the word nisyan Ol meaning to forget!2,

Following verses can be shown as examples: uﬁlﬂ 4 UU “We will surely protect it (the Quran) ” (Yusuf,

12/12); cigball e ) slibla “(Continne) to pray and protect” (Al-Baqara, 2/238); clliblally agh g8 Guladlal)y
“Men who protect their farc and women who protect their farc.” (Al-Ahzab, 33/35). It is understood that the
verses are generally used as a metaphor for protecting their chastity!.

Itis understood from the verses that this word generally carries the meaning of mental and moral protection
and emphasizes the preservation of chastity.

The word (uJLﬁlA) in the 5th verse has the following meanings in Turkish translations:

Those who give the meaning of “they protect”: Bayraktar Bayrakli, Erhan Aktas, Mustafa Islamoglu, Elmalil
Hamdi Yazir (Simplified), Muhammed Esed, Presidency of Religious Affairs (Kur’an Yolu), Elmalili, Stileyman
Ates, Tbn Kesir, Suat Yildirim, Ahmet Hulusi, Celal Yildirim, Mahmut Toptas, Mustafa Oztiirk (“They protect
it meticulously.” he said.), Ali Riza Demircan (“They ate protected from forbidden relationships.”).

Those who give the meaning of “they ate the protectors”: Mehmet Okuyan, Yasar Nuri Oztiirk (“They are the
ones who protect.”” he said.), Ali Bulag, Giltekin Onan, Hasan Basti Cantay, Saban Piris.

Those who give the meaning of “they avoid”: Edip Yiksel, Ali Riza Safa.
Those who give the meaning of “those who protect”: Stileymaniye Foundation, Hakk: Yilmaz.
Those who give the meaning of “those who conserve”: Omer Nasuhi Bilmen!4.

It is understood that the most preferred meaning for the word (($B8A) in the translations is concentrated
in the words “they protect” and “they are the protectors”.

Itis clear that there is no dispute over the meaning of this word. However, there are different interpretations

of what "purity protection" means.

11 Mealler i¢in bkz. https://www.kuranmealleri.net; https://acikkuran.com (Erisim 21 Temmuz 2024)

12 Ragtb, e-Miifredar, 244; Halil b. Ahmed, EbG Abdurrahman b. Amr el-Ferahidi el-Bastl, Kizabi’-* Ayn, thk. Mehdi el-MahzGmi,
Ibrahim es-Samerai, (Beyrut: Dari’l-Hilal, t.y.), 3/19; Ezheri, Ebt Manstr Muhammed b. Ahmed, (t.y.), Tehzibu'/- Liga, (Thk.:
Abdisselam Harun), y.y., 4/265; Ismail b. Abbad, KAf'l-Kiiffat es-Sahib, e/-Mubit fi’-Luga, thk. Muhammed Hasan Al Yisin,
(Beyrut: Alemi’l-Kitiib, 1414 /1994), 1/216; Tbn Manzur, Lisdnu’l-Arab, 2/342.

13 Ragib, e-Miifredat, 244.
14 Mealler igin bkz. https://www.kuranmealleri.net; https://acikkuran.com (Erisim 21 Temmuz 2024)
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The Word g'3Jl

In the verse, the plural form of the word (£)33), meaning spouse or couple (€ 33M), is given. The term (CJJ)
is used for each of the matching male and female pairs of living things. Similarly, the expression (Z3J) is
used for each of the pairs consisting of inanimate objects. Anythmg that is similar or opposite is also called
(Z33). We can show these verses from the Quran as exarnples u-ﬂ"fb i UAJJS‘ e Jaad “He greated from it
the two pczzm, the male and the female” (Al Qlyamah 75/39), 229303 3 “Themselves and their spouses..” (Yasin,

36/56). s bl g3l 4y Uaka L ) &8 (3 Y5 In the verse, “Aud do not look at the blessings and pleasures We have
given them as wives’ (Al—Hl}r, 15/88), the aim is to have supporters who are similar to each other and who ate
united with him. The word (423J) pronounced as plural (&a33) is not accepted as a valid dialect!>.

The word "g1331 ", which is the plural of the word "g339 " in the verses, is a general term used to refer to
all kinds of couples or pairs, whether animate or inanimate, male or female. This word is used in other

contexts as we]l, as it represents Spouses among people.

In Turkish translations, Elmalili Hamdi Yazir and Hasan Basti Cantay used the word (a4213J)) as “wives”,
while in other translations it was given the meaning “spouses”. Since the verse in question also refers to
“married spouses”, no problem has been determined among the commentators on this issue!.

It is important to note that this concept is used in the common sense of "spouses" for both men and
women. In traditional commentaries, the word "spouses" is generally understood as "female spouses". This
situation has led to differences in rulings between traditional and contemporary interpretations. In further
studies, the interpretations of the commentators will be considered in chronological order and the fatwas
that these differences have led to will be revealed.

In the Quran, the word "zevc" is used to refer to the wife of His Holiness The Prophet Adam, Evel7, and
the word "ezvac" is used to refer to the wives of His Holiness The Prophet Mohammad!®.

Conceptual analysis shows that the word “ezvac” in this verse is not specific to either men or women, but
can include both. In fact, verses 1-10 of the Surah Al-Mu’minun generally mention the characteristics of
believers. Therefore, there is no indication that only men are addressed by the word “ezvac”. However, the
fact that the term “ezvac” is used together with the phrase “ev ma meleket eymanuhum” is because both
classes are placed in different class statuses.

The Phrase a@iug‘ &la

One of the biggest disagreements between traditional scholars of interpretation and jurisprudence and
modern scholars is related to this group of words. If the preposition (3)) “or” used here has the meaning of
choice, then the person whose private parts must be protected is either the spouse or the person specified
as (eé:'Lﬂe\ &l W), If it does not have the meaning of choice, that is, if the meaning is given as “and”, then
the private parts will not need to be protected from either group. In this case, the question arises as to
whether the verses really only address men. The expression “Ma malaqat eyman” has generally been
understood as “concubines” in traditional interpretations, but the word “concubines” does not appear in
the Quran. At this point, we need to start examining the words in this phrase one by one.

The Letter 3l
According to Sibawayh, when it is said, “Sit with Amr or Khalid or anyone,” it is said, “Sit with any of
them.” 1043 g 1 358 gl Laad JS Tf it is said, “Eat meat or bread or dates,” it is said, “Eat one of them.” &Yy

15 Régib, e--Miifredat, 384; Ayrica bkz. Halil b. Ahmed, Kitabiil-* Ayn, 6/166; Ibn Faris, Mu' cem Mekayisiil-Luga, 3/35.
16 Mealler igin bkz. https://www.kuranmealleri.net; https://acikkuran.com (Erisim 21 Temmuz 2024)
o Bl @355 & G a3 G Uy (ol Bakara, 2/35).
i Al AS1315 agel Gra CuiaBally 31 o l-Azab, 33/6).
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1,58 ) Wil agia The negative meaning in the verse "Do not obey those who are sinners or unbelievers” (Al-Insan,
76/24) means "Do not obey any of them!”.

That is, the preposition (J‘) is used in two places: a) For Tahyir (choice): 33 iade il “Either marry
Aisha or her brother.” b) For Ibiha (freedom): (la eldall | a5 Sit with the scholars or ascetics.” There
is a subtle difference between Tahyir and ibaha.

“Tnn tahyir, it is not permissible to combine two things, while in itbaba, it is permissible to
combine two things. For example, the Arabic equivalent of the first example mentioned above
regarding tahyir is "either marry Ayesha or ber brother, but it is not possible for you to marry
both of them." However, the Arabic equivalent of the second example mentioned regarding
thaba is "'sit with both of the scholars and ascetics or with one of them." There are request
Jforms before the prepositions 3l that come for tabyir and ibaba. In other words, they are found
in insha'i kalam. The preposition 3 that comes in khabari kalam comes after sek (donbt),
ibham (obscurity), taksim and ijm for tafsil/ detailed explanation.”

Ali Riza Demircan, as a result of his research on the preposition "8l ", argues that Tahyir is a generally
preferred usage. Tahyir requires choosing one of two or more options. While it is possible to combine the
options in Ibaha, this is not possible in Tahyir.2! For example, in the 89th verse of the Maidah sura, in the
sentence "Taleb", which is formed by "determining the command" regarding the atonement of the oath,
there is no obstacle to performing all three of the choices such as “(3)”, which can give the meaning of
Ibiha, and "feeding ten poor people" or "clothing" or "freeing a captive". However, what is meant by the
preposition "(8))" in the verse is one of the choices. If “(3 ) was used instead of “(3))” in Maidah 89, it
would be understood that all of these options should be done at once?2. Again, when the meaning of
prohibition is given to the 31st verse of the Surah An-Nur?3 and the meaning of nefy is given to the 61st
verse?4, it is seen that even in verses and similar ones where it is thought that the meaning of “and” can be
given instead of “or”, the attributive particle “(30)” preserves its meaning of directing to one of the choices
it is loaded with, that is, the meaning of “or”. Even though it is said that there are exceptional cases like in
verses 62 of Furkan?s and 24 of Insan26, it is an accepted view that all the prepositions of “ev’” found in the
Quran are found for “Tahyir”?7.

The word (3 in the 6th verse is given the following meaning in Turkish translations::

Those who give the meaning of “and”: Bayraktar Bayrakli, Elmalili (simplified, original is the same),
Presidency of Religious Affairs (Kur’an Yolu), Ibn Kesir, Saban Piris, Suat Yildirim, Mustafa Oztiirk.

—_

9 Sibeveyh, Eba Bist Amr b. Osman b. Kanber el-Harisi, ¢/-Kitib, thk. Abdisselam Muhammed Harun, (Kahire: Mektebetii’l-
Hanci, 3. Basim, 1408/1988), 3/184.

20 Mustafa el-Galayini, Camiuw’d-Diriisi’l-‘Arabiyye; Akt. Recep Kirci, Arap Dilindeki em ve Ev Edatlar: ile Llgili Bir Inceleme,
Pamukkale Universitesi Tlahiyat Fakultesi Dergisi, Bahar/Spring, 2021, 8 (1), 588-600.

2t Ali Riza Demircan, Kur'an ve Siinnet Lsignda: (Kolelestirilerek Odaliklagtirilan Savas Esirleri Kadimlar Olarak) Cariyeler ve Somziiriilen
Cinsellikleri, 3. basim, (Istanbul: Ensar Nesriyat, 2012), 184.

O O A S T T S S T S S S SRV P S T e o5
2 A8 Al ) aghses 3 aSa) (gandai La gl (e (Sl Bds alad) ASJUS8 (] Maide, 5/89). Daha genis bilgi icin
bkz. Demircan, Kur'an ve Siinnet Isiginda: Cariyeler ve Siomiiriilen Cinsellifleri, 184-185.

2, el ekl G 3. 5 glgnd ol 5 Gl 31 Gl g W) (i 5 s Y. (en-Nir, 24/31)

C S A s 5 A o Vs o Ak e ¥ 208 sl e W3 208 Y1 B Y A Y1 B Gl
o pSSga) S (en-Nar, 24/61)

s 1gE 001 3 % & 35 G A8 S5 O Jad o 35 (ol Furkin, 25/62)
‘G’va":.‘,;iaf.’ff,=;,a’~ .

6 184S 5 Ladl agda &E-! ) tﬂ;u asal Jwal@ (cl-nsin, 76/24)

21 Demircan, Kur'an ve Siinnet Lsiginda: Cariyeler ve Somiiriilen Cinsellikler, 185.
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Those who give the meaning of “that is”: Mehmet Okuyan, Edip Yiiksel, Mustafa {slamoglu, Muhammed
Esed, Thsan Eliacik.

Those who give the meaning of “or”: Edip Yiksel (old edition), Erhan Aktas (old edition), Suleymaniye
Foundation (A.Bayindir), Ali Riza Safa, Omer Nasuhi Bilmen, Ali Riza Demircan, Celal Yildirim Yasar
Nuri Oztiirk, Stileyman Ates, Hasan Basri Cantay, Ali Bulag, Giiltekin Onan, Ahmet Hulusi2s.

As can be seen, Muhammed Esed, Edip Yiksel, Mehmet Okuyan, Mustafa 1slarnoglu and Thsan Eliacik
gave the meaning of “that is” to the conjunction “(3))” (o1) in el-M@’mintin 6.

Controversies regarding (%) and its impact on interpretations:

The preposition “(%) ma” is one of the rare multifunctional prepositions that appear in many different
forms in Arabic syntax. It is used in different meanings both as a noun and as a letter. When used as a letter,
it is a context and has no locality in terms of i'rab. In other words, the letter “(%)” plays a role in the
sentence in terms of meaning and does not function as any element in the sentence itself?.

The Word "8k

(’-Sh ALy &) In the verb dictionaries, it means to possess, to be under the control of, to seize, to be king,
to have authority and say. The same verb is used in the following verses Sl gl AL Gal Whg s in
control of the ears and eyes?” (Al-Yunus, 10/ 31), 1 ¥y ek i) Al Y “(Say;) 1 have no power to benefit or harm
myself.” (Al-A'raf, 7/188), ALy &kl (i) éﬁﬁw “Let those under your command ask your permission” (An-Nut,
24/58)%,

Consequently, the verb "&la" carries the meaning of ‘ownership, authority and have a say’ and is

used in various contexts in the Qut'an. This verb is associated with the word (&%l ), which also expresses

the meaning of owning slaves.

The Word (-"ULA)
The word ((eall @ H4) is used in dictionaries in the meanings of "oath", "right", "power", "concubine”,
"right thing", and "good direction." Originally meaning "right hand", this word ((edl)) is also used in the
Quran to express Allah's power, for example, "The heavens were rolled up with His right hand" (Az-Zumar
39/67). In addition, the expression "tight-hand companions" (al-Waqia 56/27) is used to desctibe those
who have attained happiness and prosperity. Using the right hand in taking an oath is a metaphorical use
of the hand, which allows the expressmn "right hand" to be used in the sense of making an oath and
agreement. For example, {3 ) 5 a@—ﬁ\-‘u‘ Oe 220 2848 "If they break their oath after their promise..." (At-
Tawbah, 9/12). Also, the expression " dse gaadl" refers to the slave with whom a freeing agreement was

made. The expression "l « " is a strong expression used in the sense of "holding"3!.

In other words, the word "z < 2" in Arabic is derived from "right hand" and is used in various meanings.

2% - o%

Turkish translations that give the meaning of concubine to the phrase L C&la agila)

The largest patt of the disagreements is focused on this expression. While the expression (L &sla aé—"\-n-\‘)”

<

literally means “what your oaths/agreements have”, there is no specific word that would express the

meaning of “concubine”.

28 Mealler icin bkz. https://www.kuranmealleri.net; https://acikkuran.com (Erisim 21 Temmuz 2024)
2 Byiip Aksit, Arap Dilinde Mé Edats ve Islevleri, Tirkiye Din Egitimi Arastirmalart Dergisi , Sayt: 4, Tzmir 2017 (41-59), 57.

30 Ragib, e-Miifredat, T74-775; Cevheri, Ebd Nasr Ismail b. Hammad, es-Shdh Taciil-Luga ve Sthibnl-Arabiyye, thk. Ahmed
Abdulgafir Attar, (Beyrut: Dari’l-Ilm 1i’l-Melayin, 4. Basim, 1407/1987), 4/1609.

31 Ragib, e-Mifiedit, 893-894.
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In some Turkish translations, this expression is given the meaning of "concubine" or "concubines" instead
of "slave" or another word in parentheses or outside. Ismail Hakki Bursevi, (d.1137/1725)32, Mir
Muhammed Kerim el-Baktvi (d.1938)3, Elmalili Hamdi Yazir, Presidency of Religious Affairs (Kur’an
Yolu), Silleyman Ates, Hasan Basri Cantay, Saban Piris, Mahmut Toptas, Suat Yildirim, Omer Nasuhi

Bilmen, Celal Yildirim34, Mustafa Oztiirk3 are among those who translated it as concubine.

The phrase “Ma Meleket Ayman” is used in 15 places, 11 times in the Medinan surahs and 4 times in the
Meccan surahs?®.

Evaluation

There is no indication in the first 10 verses of the Surah Al-Mu’minun that these verses only address men.
The expression “Ma’malakat” (what contracts have) includes both male and female slaves at the time the
Quran was revealed. Therefore, this expression does not have to be specific to concubines only.
Furthermore, although the word “far¢” refers to the parts that need to be covered, there is no indication
that sexual intercourse was allowed without marriage. Therefore, making the expression “malakat
eymanuhum” specific to concubines and saying that the verses are entirely addressed to men contradicts
the conceptual analysis of the Quran.

How some of the rulings given by the first commentators have been repeated without much change
throughout the ages will also become apparent in the chronological course of interpretation that we will
discuss later.

After the conceptual analysis, we can now move on to the meaning of the verses and seek the answers to
the three questions we stated in the introduction of the article there as well.

Prab Analysis of Verses 5-7 of Surah Al-Mu’minun

In this section, in order not to break away from the whole of the verses and not to cause any confusion,
first the generally accepted short translation of the verses is given, then the effects of the translation and
interpretation disagreements in the commentaties on the meaning are discussed. It is noticed that the bold
black fonts from top to bottom show the whole verse.

(3), [ reference letter |
* ( u-!ﬁ‘) that: the reference letter 3 and the combined word referred to the explanatory words in
the previous verse ““ism-i mevsal”. The next noun phrase, F aeé})ﬂ u;kﬁb, is the indicative of the
explanatory words mentioned above. Since it is an indicative sentence, it does not have a i’rab location. The
’rab of the words in this noun phrase are as follows:

* (eh) them: in the place of the subject, the pronoun

#* ( eéé,s)ﬂ) their private parts (J): The one who came for reinforcement is inflected letter Lam,
(CJJQ) The first object is the subject whose next name is (u}kﬂb) it is also a noun phrase, (M): defining clause

32 Tsmail Hakki Bursevi, Mubtasar Rithu’l-Beyin Tefsiri, 5/430-432.

3 Mir Muhammed Kerim el-Bakivi, Kegfir /-Hakayik an Niiketi I-Ayati ve’d-Dekayik, Baki, 1939 (Gergegin Dogusu adli CD iginde
c.2, Mi'minan Saresi 5-7 (Daha genis agiklama i¢in Bkz. 357 nolu dipnot)

34 Mealler igin bkz. https://www.kuranmealleri.net; https://acikkuran.com (Erisim 21 Temmuz 2024)
35 Mustafa Oztiitk, Kur'an-1 Kerim Meali: Anlam ve Yorum Merkezli Ceviri (Ankara: Ankara Okulu Yayinlari, 2014), 389.
36 Ahmetoglu, e-Mu'cem el-Mufehres, 217.
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and the compound pronoun is in the place of preposition. (eeéjﬁ-‘) The preposition is related to the next

word ((shilay]

A
# €5)( -Uhﬂla) They ate the protectors [ It is indicative, since it is a2 noun with a concise form,

the “ref sign” is vav. Because the words with a concise form are i'rab with letters. The word O 4558 s the
active name of the verb 48 a which is a detived verb form. The active name means the one who
temporarily performs that action, who undertakes that action. However, as is known, the active name in
the noun sentence expresses continuity.

(Y‘ ) exceptional | the letter of exception (we can also call it the preposition “hast”) |

#* (#3350 S ) to their spouses [ (o): letter preposition, (CUJ‘) inflected noun, noun phrase,
@): It is in the context of the conjunction pronoun. N—“JJ‘ 4,-‘9 ‘car-mecrur” is related to & shdla
mentioned in the previous verse 37.]

* (aé:i'lae‘ &kl ji) or what their right hands/covenants/oaths have:

(3) 3% or [ It s the letter of reference, the letter 3 expresses choice/preference. This letter, which
means “or”, is generally used in situations of choosing one of two options.

% () [ #4213 that is, it refers to the word “to their spouses”, the common noun is in the place
of the word “to their spouses”.

# (&&la ) What they have [ According to the verse, the verb “mebni” is past tense, the (&) at the
end is a sign of “te’nis”, that is, for femininity. The verb used as past feminine due to its agent in the verse
is from the 2nd chapter.]

(a@-‘"\-ﬂ-ﬂ) their right hands/covenants/oaths [ (2&14) It is the agent of the verb, it is the subject,
it is the part1c1ple (a): it is the participle and the participle pronoun is in the place of preposition. The
sentence <&k 334, which is the relative of the noun (%), has no place of i’rab.]

# ( eé.alﬁ ) They, indeed [ (<): The letter “talil” (reason), ( )): it comes before the noun sentence
and refers to the indicative. (3): is the name of (u‘) the “muttasil pronoun” is in the “nasb” place. The
pronoun in (es—\\ ) goes either to the word Gshla or to what the exception indicates.]

G - 4 30% 0~ @ _ 3
¥ (6)( sk x€) They are not condemned [ (5%): It is the indicative of (), (Oxesla): It is
defining clause, it is the mixed form of the noun “muzbekker salim”, that is, since the mixed regular plural
nouns are expressed with letters.

37 Behcet, Abdiilvahid Salih, e/l 7dbu’l-Mufassal i Kitabillihi'l-Murettel, (Amman Darwl-Fikr Ii’t-Tibaa ve’n-Nesr ve't-Tevzi, 2.
Basim, 1418), 7/363; Dervis, Muhyiddin b. Ahmed Mustafa Dervis, ' rdbu’l-Kur’ én ve Beydnuhu, (Humus: Dari’l-Irsad 1i’s-
Sutin el-Cami' iyye; Darit’l-Yemame, Sam-Beyrut; Dar Tbn Kesir, Sam-Beyrut, 4. Basim, 1415), 6/495. Ayrica kismi veya daha
fazla irab icin bkz. Ukberi, Ebt’l-Bekd Abdullah b. Hiseyin b. Abdullah, ez-Tibyin fi I ribi’l-Kur’ n, thk. Ali Muhammed el-
Becavi, (Ne§r Kahire: Tsa el-Babi el-Halebi ve Siirekah, t.y.), 2/950; Mahmad Safi, e/-Cedvel fi 1 ribi’l-Kur' an ve Sarfibi ve
Beyénibi, ma“ a Fevdid Nabviyye Hamme (Dimask: Dari’r-Resid; Beyrut: Miiessesetil-Tman, 3. Basim, 1416/1995), 18/160; Des,
Ahmed Ubeyd, Ahmed Muhammed Hamidan, Ismail Mahmad el-Kasim, I* 7dbu’l-Kur' dn el-Kerim (Dimask: Dariy’l-Miinir ve
Dari’l-Farabi, 1425 /2004), 2/324; Harrat, Ahmed b. Muhammed, e/-Mu' dtebi min Mugkili 1 ribi’l-Kur' dn, Medine: Kral
Fahd Mushaf Baski Kompleksi, 1426/2005), 2/763; Nahhas, Ebd Ca‘fer Ahmed b. Muhammed b. {smail b. Yanus el-Muradi,
I rdbw’l-Kur’ an, Hasiye ve ta’ lik: Abdilmiinim Halil Tbrahim (Beyrut: Dari’l-Kiitibil-limiyye, 1421/2000), 3/77-78;
Zeccic, Ebl Ishak Ibrahim b. Seri b. Sehl, Me* ani’-Kur’ énve I rabub, thk. Abdiilcelil Abduh Selebi, (Beyrut: Alemﬁ’l—Kiitiib,
1408 /1988), 4/6-7
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% (oAd) but who [ (S): Tt is a letter of reference, (G9): it is preceded, it is in the place of “ref” as
a conditional noun that attracts two presenting verbs, it is forced due to transition. |

# (A3 If (he/she) calls [The past verb, which is decreed upon the “clif”, is in the place of
the “cezm with the fatha”, and its doer is the hidden pronoun (). It has been said that the verb &3 is the
indicative of its (U%) origin, and it has been said that the indicative is for all of the conditional and response
sentences, that is, for the remaining sentence after the (%) origin3s. |

# (#123) beyond [ The adverb of place is “mansub” and participle. It is related to the verb S,
The word (¢1,3) is the object of the verb (&3]3

* (h’-“:-\) this | The sign name which is defining clause]

* (A-U,s\ﬁ) here is [ (<d): It is a relation for the answer to the condition, (&l )\) it is a subject and
the sign noun is in the place of “ref”. The sentence (... el J‘) is a sentence for the answer to the condition.]

% (ab) these [Itis the second beginning and the pronoun is in the “ref” location, it is also called
the pronoun of the section that comes for reinforcement and does not have a location in the i’rab, it is
articulated with “damme” due to transition.]

#* €7 ( € Gedad) ) They are the ones who go to extremes | (ﬂ.dj) is the indicative of, (1) is
the active noun form of the verb “he transgressed the limit, he exceeded the limit” as (&), Since the
combined regular plural noun is indicative, it is merged with “vav”, which is a sign of “ref”. It has also been
said that (& PRE] &b) is the indicative of its subject &l noun phrase. In this case, (#) is the the first word
of the noun phrase, (uﬁu\) is the indicative.] 40

The Effect of Disagreements in I’rab and Concept Analysis on Classical and Modern Period
Commentaries

This section includes the interpretations reached by scholars working on the Quran as a result of
the concept and i’rab in chronological order. The discussions generally focus on the expression ¥ ujhﬂh
eé-iLA-\\ csla Ll ePUJ\ . In this verse, the existence of two classes called "wives" and "ma malaka
eymanuhum" is clearly stated, and the protection of private parts is excluded from these two classes. There
is no problem with "wives" since they are matried, but the situation with slaves is complicated. During the
time the Quran was revealed, slavery and concubinage were widespread throughout the world. Female or
male slaves, on the other hand, were in the position of belonging to their owners through milq-i yemin, that
is, through a contract. Those who argue that sexual intercourse with female prisoners of war and unlimited
number of concubines without matriage is permissible have issued a fatwa primarily by citing this verse as
evidence. Therefore, who this verse refers to is of great importance. Some of our prominent commentaries
and examples of our scholars’ opinions are presented below, in the order of their death dates, within the
limits of our article.

3% Kurtubi, Ebt Abdillih Muhammed b. Ahmed, e/-Camin’ li Abkami’l-Kur'an, (Thk. Ahmed el-Berdtni ve Ibrahim Etfeyyis),

Kahire, 12/107: Kurtubi Zeccic’in irab konusunda s6yle dedigini nakleder: (u-'ﬁ*é‘) nin mefulii mahzuftur. ($1,3) zarfar. (‘i“-’)
kendisiyle ister miizekker olsun veya miiennes olsun daha 6nce zikri gegen seye isaret eder.

¢1.39) kelimesi aslinda “Otesinde, arkasinda” anlamindadir, ancak burada X baskasi, disinda, manasindadir. £1,9) kelimesi
$ $
(u-u:“) "ararsa" kelimesinin mefiliidiir. Bkz. Kurtubi, e/-Camin’ li Abkami’l-Kur'an, 12/107:

40 Ukberi, Tibyan 11, 950; Dervis, DPrabu’l-Kur'an, 6/495; es-Safi, el-Cedpel, 18/ 160; Deis, Drabii’l-Kur'ani’l-Kerim, 2/324; Behget,
Prabw’l-Mufassal, 7/363-364; Harrat, Miicteba, 2/763; Nahhas, I'rdbu’l-Kur'an, 3/77-78; Zeccic, Me'ni'l-Kur'an' ve I'rabiib, 4/ 6-
7.
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The Effect of Disagreements on the Commentaries of Classical Period Commentators

Mugqatil (d. 150/767) states in the verse, "agdad) &kl L ) 24213] u‘h ¥) " that the two classes that come
after the preposition exception are the lawful wives or the slave gitls that are owned.*! Mugqatil's use of the
word "concubines" despite saying "ot" shows that he thought the verse was directed at men. Ferrd (d.
207/822) argues that the letter " 2" in the sentence means "(s" and that the "W" in the verse points to the
low position of the mentioned one*2. Zeccic (d. 311/923) states that the reason for using the letter "len
is to condemn them for doing harmful things*3. Ancak Ferra’nin bu gériisii geri kalan miifessirlerin ¢cogunda
etkisini gésterecek ve tartisma konularina katilacaktr.

Zeccac (d. 311/923)%, Taberi (d. 310/922)%5, and Matiiridi (d. 333/944) also think that the verse is
directed to men. According to Maturidi, while no exceptions were made in the sections of the surah up to
this point, wives and concubines were made exceptions in this section.

According to Cassas (d. 370/981), ROE eé—‘\Jf)-‘“ # ()3 verse can be directed at both men and women,
because when masculine and feminine come togethet, the masculine form prevails. However, the next
sentence aokall ¢l L 221331 & ¥ indicates that this provision is specific to men only. This sentence
also points out the exception to the protection of the private parts and also informs us about the
permissibility of sexual intercourse with both the wife and the slave girl*’. Because it is certain that the
sentence "exception” refers to wives and slaves. Again, according to Cassas, in the 7th verse, the prohibition
of mut'a marriage is meant by "those who exceed the limits"4s.

Thus, by the time of Cassas, the permissibility of sexual intercourse with slave women was cleatly stated.

Zamakhshari (d. 538/1144) 1r1terprets the verse as "They protect their prwate parts in all cases except
when they marry or take slaves.". According to Zamakhshari, the expression (?4"‘3)‘ )" is in the case
position here and means "those who dominate their wives, those who are the leaders of their wives." Or
the letter (&f—) here is related to an ambiguous expression that points to ceti (5 u-\-UL\) However, it is
interesting that in the last sentence, without mentioning slaves, he added the meaning "they are condemned
for all kinds of relations except with their wives, but they are not condemned for relations through their
wives"49.

Zamakhshari also makes the following explanation:

“T can say that the reason why the expression (<Ska \a) "the things she possesses' is used
instead of the expression (Ska &a) "those she possesses” in the verse is to describe women who
are of the intelligent kind but are in a state of mindlessness. Here Allah has commanded us to
stay within the limits He has set as an exception, and they are women.

4 Mukatil, Tefszrn Mukdatil b. Siileyman, 3/152.
42 Ferra, Eba Zekeriyya Yahya b. Ziyad, Me'ani'I-Kur'an, thk. Ahmed Yasuf en-Necat ve digerleri (Musir, ty.), 2/231.

# Zeccic, Bba Ishak Tbrahim b. es-Seri el-Bagdadi, Me'ni'l-Kur'an' ve I'ribiih thk. Abdilcelil Abduh Selebi (Beyrut: Alemi’l-
Kutiib, 1408 /1988), 4/6.

44 Zeccic. MeGni'l-Kur'an' ve 174biib, 4/ 6.
45 Taberi, Camin'l-Beyin, 17/11;19/10-11.

46 Matiiridi, Ebd Manstir Muhammed b. Muhammed b. Mahmad, Te" vilatii Eblis-Siinne (Tefsirul-Matiiridi), thk. Mecdi Baslam,
(Beyrut: Dari’l-Kiitiibi’l-llmiyye, 1426 /2005), 7/452.

47 Cassds, Ahmed b. Ali EbG Bekr er-Razi el-Hanefi, Abkdamiil-Kur' dn, thk. Abdiisselim Muhammed Ali Sahin, (Beyrut: Darii’l-
Kitiibi’l-Ilmiyye, 1415 /1994), 3/330-331.

48 Cassas, Abkamiil-Kur' dn, 3/ 330-331.

49 Zemahseti, Carullah Mahmud b. Omer, e/-Kessdf * an Haka' ikit-Tenzil ve * Upyiini-Ekdvil fi Viiciibi t-Tenzil, (Beyrut: Dari’l-
Kitabi’l-Arabi, 1407/1987), 3/176.
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Interestingly, Zamakhshati used both the terms "intelligent kind" and "state of mindlessness" in the same
sentence. He also says that there is no limit to the number of concubines except for the marriage

agreement0,

According to Ibn Atiyye (d. 541/1147), the preposition "ma" was prefetred over the preposition
"men" because in the expression "(k <S14)" the type of women was meant, not their personality5!.

Ibn Arabi (d. 543/1149) states that the first 10 verses of the Surah Al-Mu'minun ate general about men
and women, and that this is one of the strange styles of the Qur'an. However, the verse (udﬁ‘ 5 Ah dga 2l
O ;-1:91;)" only addresses men. There is no permissibility between women and their slaves regarding private
parts. Because it is understood from other general and specific evidence that women should protect their
private parts.>?

Ibn al-Jawzi (d. 597/1201) detived a meaning that encompasses two classes by using the word "ot'
However, while explaining the phrase "whoever secks beyond this..." in the 7th verse, he shared the views
of other people before him by saying "those who seek anything other than wives and slaves are the
aggressors'.53

According to Razi (d. 606/1209), the verse means “They protect their private patts in all cases except when
they get married or when they take concubines.” When someone asked, "Couldn't it be said () instead of
(w)?" Razi replied, "Because two qualities are combined in a concubine woman: One is femininity, which is
the place of lack of intelligence or insecutity. The other is that she is tradable and can be sold like other
goods." What is undetstood from the expression (5% Oesk) is related to something hidden. Accordingly,
it is as if it is being said, "They are blamed for the relations they have with other than their wives", that is,
"they are blamed for all kinds of sexual relations other than those that are made lawful for them. However,

they cannot be blamed for those that are lawful". Zamakhshati also said the same thlng Razi adds, "This is
the opinion of Zajjaj" and states that the meaning of the letter (&9) is the word (O #5)54

As can be seen, two important commentators such as Zamakhshari and Razi saw this situation in women
who were not educated or who were made into slaves or concubines and intimidated under the influence
of tradition, and they themselves believed it wholeheartedly. The fact that some scholars generalize all the
female servants created by Almighty Allah as the addressees of his last religion and call them “mindless and
unreliable beings” and “goods for sale” is not an expression that can be swept under the rug and covered
up. In fact, these generalizations are made based on characteristics that can be valid for both women and
men. These narrations greatly influence our commentators to accept the views of the ancients, and most of
them compile their works by making additions to these narrations. With Cassas, the judgment that “since
the private parts are not protected, sexual intercourse is also free”” has now been accepted for these two
classes of women. However, as stated in the conceptual analysis before, “private parts” does not have the
meaning of sexual intercourse in the dictionary.

According to Qurtubi (d. 671/1273), the expression Plesh aé—“ﬂa\ is attributed to “female spouses” and
is “mecrur” as the location, while (%) is the masdariyah. Qurtubi quotes Ibn Arabi’s view that the first 10
verses of Surah Al-Mu’minun are general about men and women. However, he says that it is not permissible

50 Zemahgerd, ¢/-Kegsdf, 3/176.

5t Tbn Auyye el-Endeliisi, Ebd Muhammed Abdiilhak b. Galib, efMubarrerii'l-Veciz, fi Tefsiri'l-Kitabi'l-Aziz, thk. Abdusselam
Abdussafi Muhammed, Beyrut: Dart’l-Kitibi’l-Ilmiyye, 1. bask1, 1422/2001, 2/7.

52 fbn Arabi, Ebl Bekir Muhammed b. Abdullah elAArabi el-Ma" afiti el-Esbili el-Maliki, .Ahkdmii’l-Kur' dn, thk. Muhammed
Abdulkadir Ata, 3. Basim. (Beyrut: Dari’l-Kitibi’l-Ilmiyye, 1423 /2003), 3/314.

53 fbnu’l-Cevzi, Cemaliiddin Ebil-Ferec Abdurrahman b. Ali b. Muhammed Ibnil-Cev, Zddii’l-Mesir i f/mz"z‘—Teﬁf;; thk.
Abdirrezzak el-Mehdi (Beyrut: Darit’l-Kitabi’l-Arabi, 1422), 3/256.

> Rézi, Fahreddin EbG Abdillah Muhammed b. Omer el-Hasen b. el-Hiseyin, Mefitibul-Gayb (Tefsirnl-Kebir), 3. Basim (Beyrut:
Daru Thyai’t-Turasi’l-Arabi, 1420 /2000), 23/261.
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for a woman to have sexual intercourse with her male slave according to consensus. Because he and other
commentators believe that preserving the private parts is an allusion to sexual intercourse. 5>

While Qurtubi states that the sexuality in the verse is specific to men, he also quotes a narration that Ibn
Kathir (d. 774/1373) calls weak. According to this, the narration transmitted from Qatada through Ma’mar
is as follows:

“A woman lived a married life with her male slave. This matter was narrated to Umar (ra),
who asked the woman: What prompted you to behave in this way? The woman said: In my
opinion, just as a woman is lawful becanse she possesses a man, 1 also came to the conclusion
that be is lawful for me because 1 possess him. Umar (ra) consulted the companions of Prophet
Mohammad the Messenger of Allah (pbub) abont stoning this woman. They said: This woman
has interpreted the book of Allab incorrectly. Therefore, she cannot be subjected to stoning. This
time Umar (ra) said: Surely this is so. (He also said to the woman:) By Allah, 1 will never
allow you to marry a free person ever after. So Umar punished that woman and did not apply
hudud punishments. He also ordered the slave not to approach that woman. According to the
narration from Abn Bakr bin Abdullah, he heard his father say: 1 was in the presence of
Unmar bin Abdul Aziz. A woman came with a bright slave belonging to her and said: 1 have
married this slave of mine. My uncle's children prevented me from doing this. However, I am
in the position of a man who bas a slave girl and is having sexnal intercourse with her. Tell
my uncle's children to stop preventing me. Umar said: Have you ever been marvied before?
When the woman said: Yes, be said: By Allab, if you were not such an ignorant person, 1
wonld stone you to death. However, take this slave and sell hin to someone who will take him
from the city where the woman is.56

Baydawi (d. 685/1280) states that despite the expression "They turn away from vain deeds" (23/3) in the Surah
Al-Mu'minun, sexual intercourse with spouses and unlimited concubines is not considered as vain deeds
because of the great danger it poses due to the great tendency of man to have sexual intercourse. However,
whoever desires more than this has reached the most perfect point in excess. According to Beydawi's view,
the pronoun (v‘ﬁ-’\ ) in the sentence S8l e Cnesla refers to the word (u}hﬂ\A ) or to what the exception
indicates, meaning that if they spend it on their wives or slaves, they will not be blamed for it. Baydawi also
repeats what he said without saying “Zamakhshari said”. The letter (1) indicates the indicative of “cer”
(OsB8) or it means “Zhey protect their private parts in all cases except marriage or slavery” .57

In fact, the idea that there could be countless concubines in addition to four legal wives must have been on
Baydawi's mind, and he offered justifications for this. Because he was convinced that the word farc means
sexual intercourse, not private parts. After saying "They turn away from vain things" (Mu'minun 23/3), it
seems that very few people find it strange whether the freedom to have sexual intercourse with unlimited
concubines coincides with it.

Nasafi (d. 710/1310) also attributed the use of the expression "(lk <S14)" instead of "(Ue <S19)" to the
person being a slave, and stated that slaves were subject to the same treatment as those who were mentally
deficient, and that for this reason they were sold like animals.’® In fact, repeating Zamakhshari's lines
became a tradition among the traditional scholars who came after him, and then the narrations came into

55 Kurtubf, EbG Abdillih Muhammed b. Ahmed el-Kurtubi, e/-Cami‘ i Abkimil-Kur' an, thk. Ahmed el-Berdani ve Ibrahim
Etfeyyis, (Kahite: [Yayinevi Adi], 1964), 12/105- 106.

56 Kurtubl, e/-Cami* li Abkdmil-Kur' dn, 12/105.

57 Beydavi, Nasiruddin Eba Said Abdullalr_l b. Omer b. Muhammed es-Sirazi, Envaru’t-Tenzil ve Esrarn’t-Te’ vil, thk. Muhammed
Abdurrahman el-Mer‘asli (Beyrut: Dar Thyai’t-Tiirds el-Arabi, 1418/1998), 4/82-83.

58 Nesefl, Ebi’l-Berekat Abdullah b. Ahmed Nesefi, Medarikii t-Tenzil ve Hakdikn t-Tevil, thk. Yasuf Ali Bedivi, (Beyrut: 1998),
2/459.
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play and the interpretations in the commentaries became more detailed. Now, it is rare to find someone
who has a different opinion.

Ibn Kathir (d. 774/1373) also narrates a narration in which a woman had sexual intercourse with her slave
and this situation was conveyed to Hz. Umar. However, Ibn Kathir states that this narration, which Qurtubi
narrated similarly, is strange and has an interruption in its chain of narration.>

Abu Hayyan (d. 745/1344) also stated that the expression (%) means species, or gendet, and then said that
a woman cannot have sexual intercourse with a slave she owns. Because if a woman possesses her husband,
her husband becomes unlawful for her and their marriage is broken. The reason is that in the 31st verse of
Surah An-Nur, the expression “ma malakat” is included among the woman’s mahram (very close relatives).
Mahram cannot be accepted as a spouse in any case.®® These opinions are discussed collectively in the
evaluation section..

Suyuti (d. 849/1445) saN 59 sl 33l glaa Ao 195k ¥ adds the phrase "sexual intercourse” more clearly
than the others, with the sentence "They shall not be blamed for their sexual intercourse with their wives
and concubines"¢!,

Jalaleyn (d. 864/1459) and (d. 911/1505)62 and Abu's-Suud (d. 982/1574)536+ do not say different things.
Again, one of the scholars of the Ottoman period, Ismail Hakki Bursevi (d. 1725), after stating in his
commentary that the word “ezvac” in the verse is the plural form of the word “zev¢”, states that this word
is used for both men and women. Although he gives the meaning of “they possess” to the expression
“meleket eymanuhum” and writes that this expression actually includes both men and women, he says that
the real purpose is concubines. He states that there is agreement when it is used for women. While
interpreting the part “because of their relations with thens”, he explains it with the expression “zhat is, they are not
blamed because of their relations with their wives and concnbines under their command” and agrees with the opinion of
the previous commentators.6

The translatlons of the sentence 454 BBY) @-ﬂ‘ uA3 in the 7th verse, which consists of the words $133 ua-\-" uAﬁ
&r9dad) @A d-\b\ﬁ c-“-\ have made comments that do not constitute an objection, such as “Whoever seeks beyond
this”, “Whoever dexzrex something beyond this’, “Whoever desires to go beyond this’. Ahmet Hulusi, who made
explanations and comments differently from the others, said “Whoever desires beyond this (in other words, desire for
sexual interconrse)’, while Suat Yildiim interpreted as “But those who seek to go beyond this limif”. Stleymaniye
Foundation (Abdulaziz Bayindir), who considered the sentence in the previous two verses not in the sense of
sexual intercourse but in the sense of those who protect their private parts, has interpreted this part of the
verse as “If they open it to others” .50

Evaluation

59 Ibn Kesit, EbG'-Fida Ismail b. Omer b. Kesir el-Kuresi el-Basti es-Stimme'd-Dimagki, Tefszru’-Kur" éni’l-Azim, thk. SAmi b.
Muhammed es-Selame, (Riyad: Darti Taybe li'n-Nesr ve’t-Tevzi, 2. Basim, 1420 /1999), 5/462.

¢ Eba Hayyan, Muhammed b. Yusuf b. Ali, e/-Babrul-Mubit fit+-Tefsir, thk. Sitkt Muhammed Cemil (Beyrut: Dart’l-Fikr, 1420
/2000), 7/548.

61 Suyuti, Celaleddin Abdurrahman b. Ebl Bekit, ed-Diirrii-Mensir, (Beyrut: Dartl-Fikr, t.y.), 6/87-88.

62 Celaliddin Muhammed b. Ahmed b. Ahmed el-Mahalli ve Celaleddin Abdurrahman b. Eba Bekir es-Styati, Tefsiru I-Celdleyn
(Kahire: Daru’l-Hadis, [t.y.]), 440.

63 Bbussutd el-Imadi Muhammed b. Muhammed b. Mustafa, Irsidiil-* Aklis-Selim ild Mezdyal-Kitibil-Kerim (Beyrut: Darii Thyai’t-
Turasi’l-Arabi, [ty]), 6/124.

o+ Bbussuld, Irgddil-* Aklis-Selim ili Mezdyal-Kitabil-Kerim, 6/124.

o

5 Ismail Hakki Burseyi, Mubtasar Rihu'l-Beyin Tefsiri, ihtisar eden: Muhammed Ali Sabani, ¢ev. Hiiseyin Karapinar, Durak Pusmaz
ve ark., 8. Basim (Istanbul: Damla Yayinevi, t.y.), 5/430-432.

66 Bkz. https://www.kuranmealleri.net; https://acikkuran.com (Erisim 21 Temmuz 2024)
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In summary, some traditional commentators, by making linguistic studies, have argued that from Ferra (d.
207/822) onwards, the particle "W" (ma) indicates a low status and later expresses mindless beings, and therefore
women are considered to have the status of slaves. Zamakhshari (d. 538/1144) added to this that "(s&
2¢2)53)" means "those who dominate their wives, those who are leaders of their wives". These approaches
are copies of each other and are repetitions of the same idea. However, there are also different approaches

such as the letter () expressing condemnation because they can do objectionable things, as Zeccac (d.
311/923) said, or it can be the relative of (& }l:sl;) etc. Similatly, it has been said that the particle (%) does
not express mindlessness but a type, as in the verse | 2S84l s “Marry those whom you find pleasing”

(An-Nisa, 4/3), ot that it can be an infinitive. In our opinion, women may not have been able to object to
the category of the mindless because they were not included as commentators or jurists in decision-making
environments for various reasons and they did not have access to sufficient information. However, for
example, in the 3rd verse of Surah Al-Layl (%3 Gl& K 3), when he says “By Him Who created the
male and the female”, Almighty Allah has used the name "W" for Himself. The following verse is also like
this: (i3 G5 W15 "By the soul and by the One who shaped it." (Ash-Shams, 91/7). In fact, all grammar
scholars know very well that the intended name (%) can be used for both the mindless and the intelligent.

In addition, traditional commentators have interpreted the word "farc" in the sense of the private parts and
associated the verse with protection from sexual intercourse, but some have argued that this word can be
used in the general sense of chastity and privacy. However, for those who meant that sexual intercourse
was permitted, the fact that the number of concubines was unlimited did not seem strange. The fact that
this unlimitedness was accepted and considered normal by the majority of traditional scholars exceeds the
limits of human reason and logic. As a custom, owning and purchasing a concubine who was a prisoner of
war was considered as a substitute for marriage and was considered sufficient for sexual intercourse. In
connection with this understanding, traditional commentators generally interpreted the verses as directed
at men and saw the expression "ma meleket eymanuhum", which comes with the participle "exception", as
the freedom of sexual intercourse with slave women. This approach served to legitimize slavery within the
socio-economic structure of the period.

Razi and many other commentators have repeated and added to similar views based on previous
interpretations. Some commentators, such as Qurtubi, were able to include the narrations about sexual
intercourse with slaves in their interpretations without paying attention to their weakness or fabrication.
These interpretations also show how traditional understandings of slavery and sexual intercourse were
preserved and maintained in Islamic societies. Some commentators have stated that this expression could
include both genders except for sexual intercourse, but this view has not been widely accepted. This also
shows how gender roles are perceived in Islamic societies and how a religious discourse directed towards
men has become dominant.

Therefore, the interpretations of the classical commentators reflect a sexist, pro-slavery perspective within
the socio-cultural context of the period. These interpretations may be subject to serious criticism from
today's ethical and human rights perspectives. However, these texts provide an important source for
understanding how Islamic societies have been shaped throughout history and the impact of religious
understandings on society. The interpretations made during this period also provide an idea about the
gender, slavery and family structures of Islamic societies.

However, the new interpretations brought to these verses by contemporary commentators provide an
important opportunity to re-evaluate and transform these traditional understandings.

The Impact of Disagreements on Modern Period Commentaries

Those Who Depart From Traditional Interpretations and Take Different Approaches

The 1900s and later were a period when works reached a wide audience with the impact of the printing
press and slavery was abolished. During this period, some interpretations of verses 5-7 of the Surah Al-

Mu’minun remained loyal to traditional interpretations, while others offered different interpretations.
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Translated by Omer Riza Dogrul (d. 1952): “They hide their shameful parts from what is forbidden, except for their
wives with whom it is not possible to be accused of having legitimate relations and those who are the property of their right
hands, because if they wish to do so with anyone other than these two, they would be exceeding the limits.”

As can be seen, unlike others, Omer Riza Dogrul did not understand the concubines and the relationship
with them from the verses in his interpretation, and then he interpreted the verses in his footnote as follows:

“Every Muslim, male or female, does not expose their shameful parts in front of others. However, women have a certain degree
of freedom with their husbands or female servants. Men can act in the same way with their wives and servants. 1t should not
be forgotten that this Surab is Meccan. How to take concubines as wives was explained later in the Medina period. The
property of the right hands must be treated according to the conditions stated in 4:25.7°67

In other words, Omer Riza Dogrul emphasized that these verses are not only for men, but for both men
and women. He also stated that there is no meaning of sexual intercourse with concubines in these verses
and considered the verses in the context of opening the private parts rather than sexual intercourse. He
also referred to the 25th verse of Surah An-Nisa and pointed out the issue of marrying them.

Translated by Muhammed Esed (6.1992)8: “Aud those who gnard their chastity, (do not seek satisfaction from
anyone except their spouses - that is, from those whom they have lawfully (through marriage): for they are not to be blamed (for
their relations with their spouses); but those who wish to exceed this (boundary), such are the transgressors.”

In his commentary, Muhammad Esed explains the concept of “protecting their chastity” as “guarding their private
parts” and argues that the expression “ma malaka eymanuhum” means “zhose who are legitimately owned throngh
marriage’ rather than slaves. According to him, the conjunction “ev” serves as an explanatory transition
between the meanings of “that is”, “in other words” rather than indicating an option and points to “Zhose
who are legitimately owned through marriage’. In other words, it does not legitimize sexual intercourse with a
female slave outside of marriage. Because such a presupposition or assumption contradicts the verses of
the Quran an-Nisa 4/3, 24, 25, and an-Nur 24/32. Moreovet, the Quran refers to both men and women
with the words “believers” and “spouses”. Therefore, there is no reason to interpret this expression as “#heir
female slaves”. Since both male and female slaves cannot be meant together, the meaning of the expression
“malakat eymanuhum’” here has nothing to do with slaves. It is very clear that it means “those they have
legitimately through marriage” as it is mentioned in an-Nisa.6?

By evaluating the relevant verses of the Quran in a broad context, Esed went beyond traditional
interpretations on issues such as slavery and male-female relations. This approach coincides with the effort
to make sense of the Quran as a text based on universal moral principles.

Translated by Bayraktar Bayraklu: " They guard their chastity, except with their spouses and what their hands possess.
They are not to blame for their relations with them. But whoever seeks to go beyond that, those are the transgressors."

According to Bayraktar Bayrakli, men are addressed in these verses. Because in fact, it is mostly
men who are sexually aggressive and can cause social harm. According to him, Muhammed Esed's
explanation is very correct and this explanation should be taken as basis and adopted. After these words,
Bayraktar Bayrakli takes Muhammed Esed's explanation of the verses in his work and conveys them.”

67 Omer Riza Dogrul, Kur'dn-1 Kerin'in Terciime ve Tefsir-i Serifi, Tanr: Buyrugn, 3. Baski, istanbul, 1955, 2/552-553.
68 Muhammed Esed, Kur'an Mesaji: Meal-Tefsir, 9. Basim (Istanbul: Tsaret Yayinlari, 2015), 835.
% Esed, Kur'an Mesaji: Meal-Tefsir, 9. Basim, 835.
70 Bayraktar Bayrakli, Yeni Bir Anlaysgin Inginda Kur'an Tefsiri, Bayrakli Yayinlart, Tstanbul, 2013, 13/187.
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Translated by Mehmet Okuyan: “They are the ones who guard their private parts. Except for their spouses, that is,
those whom they have lawfully (through marriage). Surely they are not to be blamed (in their relations with their spouses). And

those who wish to go beyond that are the transgressors.”

Okuyan states in his commentary that the expression "what their hands/ oaths possess" in verses 5-7 of Surah
Al-Mu'minun refers to the marriage of slave women. He emphasizes that this interpretation could
contribute to the end of the institution of slave women. Okuyan defends Islam's egalitarian approach to
sexual morality by stating that the concept of chastity is not exclusive to women and that men should also
be chaste. He also states that men's sexual putsuits outside of their married wives are defined as "nor
recognizing any boundaries" and that this is strongly rejected.”!

Translated by Hakka Yilmaz: “And they are the ones who guard their chastity, - apart from their spouses or those of
their vows, for they are not to be blamed for that, but those who wish to go beyond that, they are the ones who transgress.”

Yilmaz states that these verses indicate that believers must protect their chastity and meet their sexual
desires within the framework of marriage and legal agreements. Yilmaz emphasizes that women rented for
sexual purposes are not real wives and that it is forbidden to exceed the limit.

He also explains how Islam forbade slavery, how slaves were protected while slavery continued, and how
slave women could be martied. Islam forbade the taking of slaves except in hot wars and the enslavement
of those captured in war (See al-Anfal/62 and Muhammad/4). In this way, Islam completely eliminated
slavery in a gradual manner. In the 19th century, England took the lead and, together with other states,
banned slavery and ended this practice. However, the Ottoman Empire, despite being an Islamic state, was
able to ban the black slave trade in 1857 and the white slave trade in 1909. Yilmaz explains with examples
that the Prophet Mohammad (pbuh) also matried slave women.”

Translated by Mustafa Islamoglu: “5-7. Those who gnard their chastity, except for their own spouses, that is, those
whomr they have lawfully possessed, they are not to be blamed (for the sexuality they share with their legitimate spouses). But
those who go beyond this limit are the transgressors.”

Mustafa Islamoglu says in his commentary: “I am including here the explanation of Esed, who attributed the function
of declaration 1o “(3)” here, based on labor, regarding the interpretation of this verse” and like Bayraktar Bayrakli, he
also conveys Muhammed Esed’s explanation without changing any of its lines. In fact, he himself gave the
meaning of “that is” to “(3))” in his translation as declaration and translated the expression “(:i\’SL'n agilah)
meleket eymanuhum” as “except for those they legitimately possess”.”

Translated by Thsan Eliagik: “5-7. They are the ones who guard their chastity. They are the ones who are with their
spouses, that is, with what they have lawfully. (2014 edition: with what they have by oath/ contract). Becanse this is not a
thing to be blamed. Whoever seeks beyond this, then they are the ones who have transgressed.”

As can be seen, Thsan Eliactk did not use the word "concubines" in his translation, but used the
reference letter "ev" in the meaning of "that is" as a declaration, like Muhammad Esed, by saying " Only those
who are with their spouses, that is, those they have with an oath/ contract” in the 6th verse.™.

This interpretation reflects an effort to move away from traditional interpretations and re-evaluate the
message of the Quran from a contemporary perspective.

7 Mehmet Okuyan, Genis Agklamals Kur'an Meal-Tefsir, 2. Basim. (Istanbul: Hali¢ Universitesi Yayinlari, Haziran 2022), 819.
72 Hakks Yidmaz, Niigul Strasma Gore Tebyiniil Kur'an - j;z‘e Kur'an, Istanbul: 1§aret Yayinlari, 2015, 7/9.

73 Mustafa Islamoglu, Niizu/ Serasima Gire Hayat Kitabi Kur'an - Gerekeeli Meal, Tstanbul: Disstin Yayinlart, 2010 (2.baski), 585.
7 Recep Thsan Eliactk, Niizu/ Strasma Gire Yasayan Kur'an: Tiirkge Meal/ Tefsir 5. Basim. (Istanbul: Insa Yaymlar, 2014), 676.
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8. According to Abdiilaziz Bayindir, the meaning of the verses is as follows::

pi] £l L 3 2130 8 V) L sl pgalal b 015

“(Those men and women) are the ones who guard their private parts. They are not blamed except in relation to
their spouses or those under their authority (the spouses of captives).” (Mu’minun, 5-6)

According to Bayindir, in traditional translations, both the exception and the letter of reference were given
incorrect meanings, and two unforgivable mistakes were made in these verses. While the word “to their
spouses” in the 6th verse was accepted as common for both women and men, the conjunction “(5) or”
was interpreted as “(3) and”, and “zhose under their control’ was understood as concubines, and the verse was
presented as evidence that concubines were halal to their owners. However, the conjunction “or” indicates
the choice of one of the two options, while “and” indicates that both options can be realized together. Due
to this understanding, the meaning of the verse was seriously distorted. According to him, the correct
translation should be as follows: “T'hey can only reveal their private parts to their spouses or those under their control
(captive spouses]’ (al-Mu’minun 23/6). If the meaning of the conjunction had not been changed, it would
have been concluded that a man's private parts could be seen by either his wife ot his concubine. However,
this interpretation is not the translation that the traditional understanding wants.”

According to Bayindir; in most translations, the use of the conjunction "and" with the expression "wives and
concubines under their command' means that the man can have relations with both his wife and his concubine.
If "or" were used, the meaning would be "wives or concubines under their command" and it would be understood
that the man can have relations only with his wife or only with his concubine. However, the traditional
interpretation does not want this result either, because according to the desire of the tradition, it should be
possible for the man to have sexual relations with both. Abdiilaziz Bayindir, who gave the examples of Abu
Bakr al-Jassas (d. 370/981) and Tabatai (d. 1981) from the Ja'faris regarding the incorrect interpretation
given regarding the exception, did not accept their explanations. According to Bayindir, no exception
sentence can be attributed such a meaning. If the verse had specifically said "men" and the sentence had
been formed accordingly, the meaning given by the Ja'faris would have been acceptable. In that case, a man
could expose his private parts to his wife or his concubine. However, a woman could not expose her private
parts to her husband, and a concubine could not expose her private parts to her owner. In other words,
those who adopt this view interpret the verses as follows: “(Those women and men) are the ones who guard
their private parts. (The males among them) can only expose their private parts to their wives and those under their control
(their concubines).” In short, according to Bayindir, since the verse does not only address men, the meaning
of free sexual intercourse with a concubine cannot be derived from this verse. Otherwise, it would have to
be permissible for women as well. It is also known that such a thing could never happen. The purpose of
these verses is not to regulate sexual intercourse, but to regulate the rules of covering up and the boundaries
of privacy.”¢

Bayindir’s analysis emphasizes the importance of linguistic sensitivity in understanding the Qur'an. In
particular, the correct translation of conjunctions and determining who the verses are addressed to are
critical to the correct interpretation of the verse. Bayindir’s approach reminds us that traditional
interpretations must be reconsidered and the original context of the text must be adhered to. Such
approaches contribute to the correct understanding of the sacred texts throughout the ages.

According to Ali Riza Demircan, these verses do not approve of having sexual intercourse with
concubines without marriage due to the fact that they are owners without marriage. The purpose of these
verses is to warn against adultery and homosexuality. It states that there can be spouses from free people
as well as from prisoners of war. In addition, the word farc conveys the message that sexuality can only be
through the reproductive organ. Demircan continues as follows:

75 Abdulaziz Bayindir, "Savag Esitleri ve Cariyelik," Kitap ve Hikmet Dergisi, Ekim-Aralik 2015, say1 11, 1-11.
76 Abdulaziz Bayindir, "Savag Esitleri ve Cariyelik," 1-11; Ozdas, Kur'an Ayetleri Isiginda Savas Esirlerinin Durumu, 177-178.
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“The late Razi also explains why the word “ala” and not “an” is used for “Ezvdc” in the
6th verse of the Surab Al-Mu minun, but he does not mention the meaning of “Ev” at all. If
he did, the meaning wonld be “They can only have sexual interconrse with their spouses or those
they own”, and therefore the fact that free women and concubines cannot be combined would
become clear, and the acceptance of taking as many concubines as we want over four women
wonld remain in vain. Moreover, these verses (Al-NMu"minun 5-6) are not of a ruling-making
nature.”’7?

Again, Demircan says, “The late Elmals also did not take the preposition “ev” into consideration.”

While there are provisions in the 32nd verse of the Surah An-Nur™ and the 3, 24 and 25th verses of the
Surah An-Nisa that emphasize the importance of marrying slave women, using the Meccan Surah Al-
Mu'minun, which does not mention martiage, for this purpose is a slander against Islam and means telling
lies. Therefore, allowing relations with slaves without marriage means allowing free women to have relations
with captives without marriage. However, as accepted by Islamic scholars, it is possible for free women to
marry captives, but it is forbidden to have relations with them without marriage. This situation contradicts
the basic moral principles of Islam and the institution of marriage.s0

During the pre-Islamic period, it was common and accepted for owners to have sexual intercourse with
their slaves. Since slaves could only have sexual intercourse with their owners, this was also an opportunity
for them to live out their sexuality. In addition, since they could not be sold when they had children, they
were closer to freedom. Islam transformed this practice and linked the relationship with slaves to marriage,
and marriage to the conditions specified in the 25th verse of Surah An-Nisa. Marriage with slaves was
defined as the reason for the slaves to gain their freedom.®!

This commentary demonstrates that Demircan adopts a meticulous linguistic analysis and figh approach in
his intetpretations of sexual morality in the Qut'an. He also places a strong emphasis on the need to re-
evaluate traditional interpretations.

Muhammad Ali Lahuri also states that the plural form of the word "farc", "furuc", means sexual organs
and the expression "hifz al-farc" means keeping sexual desires under control. The expression "ma malagah"
refers to slaves/concubines and states that slave gitls can be taken as wives under the conditions specified
in the 25th verse of Surah an-Nisa. Since slave gitls have the status of wives and have all the rights of a free
wife, the expression "ma malagah" is also mentioned here separately from wives. In addition, the expression
"hifz al-farc" also means covering the immodest part of one's body and emphasizes that immodesty is
forbidden according to Islamic morality. However, a certain degree of tolerance is allowed for women when
they have husbands and female servants, and for men when they have wives and servants (Muhammad Ali,
The Holy Quran, 648; Muhammad Ali, The Holy Quran, 681)82.

This means that these people have a little more flexibility in seeing private parts.

71 Demircan, Kur'an ve Siinnet Isiginda: Cariyeler ve Somiiriilen Cinsellikleri, 127-128.

78 Demircan, Kur'an ve Siinnet Isiginda: Cariyeler ve Somiiriilen Cinsellikleri, 186.

R Rl iy Alib G 4 pgda) #1588 1 6isS () pialg plale Ga adlally pie LS 1ASIY inizaln e
olmayanlar, kile ve cariyeleriniz arasindan da elverigli olanlar: eviendirin. Y oksulluk iginde iseler Allah lutfu ile onlar: ibtiyagtan kurtarr.
Allah’mn hazinesi genistir, her seyi bilmektedir." (en-Nut, 24/32)

80 Demircan, Kur'an ve Siinnet Lsiginda: Cariyeler ve Somiiriilen Cinsellikleri, 130-131.

81 Demircan, Kur'an ve Siinnet Lsiginda: Cariyeler ve Somiiriilen Cinsellikler, 132.

82 Hasim Ozdas, Kur’an Ayetleri Isiginda Savas Esirlerinin Durumu, 177’den naklen.
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Those Who Continue in Traditional Interpretation

As far as we can determine, the remaining interpretations of the translations agree on the following
three points:

a) “They take the term "farc" to mean the sexual organ and sexual intercourse, and emphasize that believers
should satisfy their sexual desires only with wives and concubines.

b) They argue that verse 6 mainly addresses men, and in this context, they state that sexual relations with
wives and concubines are considered legitimate for men.

¢) They interpret the term “meleket eymanukum” as concubines, indicating that sexual relations are
considered legitimate through property without the need for a marriage contract.

For example, the following interpretations can be seen:

Mir Muhammed Kerim el-Bakiivi (1853-1938)83, Elmalili Hamdi Yazir (6.1942)84, Omer Nasuhi Bilmen
(6.1971)85, Vehbe Zuhayli (6.1995)%, Muhammed Ali es-Sabuani (6.1997) 87, Celal Yildirim (5.2009)88,
Mevduadi (6.2005)89, Seyyid Kutup?’, Mahmut Toptas 1, Silleyman Ates2, Presidency of Religious Affairs
(Kur’an Yolu)?3, Mustafa Oztiirk%+.

However, the common view of all is that in the pre-Islamic period, unmarried sexual relations with
concubines were common. They state that Islam had to accept this situation. They also state that Islam
aimed to eliminate slavery and took steps in this direction. They accept that the verses were valid during
the period when slavery continued and that they contain provisions regarding slavery. For example, the
Kur’an Yolu commentary summarizes this situation with the following words: ‘I accordance with the purpose
of Lslam, since slavery has been eliminated today, there is no longer any need to apply the provisions regarding this issue.” 95

Evaluation

Traditional scholars accepted the interpretations made in the eatly periods as correct, and these
interpretations were repeated without question for generations. Some ignored the subtleties of language
and associated the word “farc” with a context that did not exist in it, and interpreted the word “or” as
“and”. These etrors changed the meaning and fed an approach that ignored the emotional and human

83 Mir Muhammed Kerim el-Bakiivi, Kegfiil-Hakayik an Niiketi1-Ayati ved-Dekaik, Azerbaycan Tirkeesi ile yazilmus ilk tefsirdir.
Daha genis bilgi icin bkz. Hakan Ugur, "Azerbaycanlt S$ii Mifessir Mir Muhammed el-Bakiivi’nin Kesfii’l-Hakayik Adlt Tefsiri
ve Tefsir Ilmi Aaisindan Degeri," Trirkkiim 2018 Uluslararast Tiirk Kiiltiirii ve Medeniyeti Kongresi Tam Metin Bildiri
Kitabi, ed. Ahmed Uysal, yay. haz. Tlker Ozan Yildirim (Balikesir: 2018), 417-425.

84 Diger mealler igin de bkz. https://www kuranmealleri.net; https://acikkuran.com (Erisim 21 Temmuz 2024)
85 Omer Nasuhi Bilmen, Kur'an- Kerim Tiirkge Meali Alisi ve Tefsiri, Bilmen Basim ve Yayinevi, Istanbul, 1985, 5/2261.

86 Vehbe ez-Zuhayli, et-Tefsiru’l-Munir fi'l-Akide ve's-Seria ve'l-Menhec (Dimagk: Dari’l-Fikr; Beyrut: Dari’l-Fikr el-Muasir, 1411
/1991).

87 Sabuni, Muhammed Ali, Safiezi’+-Tefasr. (Kahire: Darti’s-Sabtni 1i’t-Tiba ve’n-Nest ve’t-Tevzl, 1417 /1997), 2/277-278.
88 Celal Yildirtm, Imin Isyginda Asron Kur'an Tefsiri, Anadolu Yayinlart, Tstanbul, 1987, 8/4072, 4073.

89 Mevdadi, Tefhimul-Kur'n, insan yayinlart, 2005, 3/400-402.

90 Seyyid Kutub, F7 Zuli'I-Kur'an, Dianya Yayinlar, stanbul, t.y.

91 Mahmut Toptas, Sif Tefiiri, Cantas Yaymlarr, Tstanbul, 2022, 5/287-288.

92 Stleyman Ates, Y7ice Kurian'in Cagdas Tefsiri, Yeni Ufuklar Nestiyat, Istanbul, 1988; 6/84.

9 Heyet (Hayrettin Karaman, Mustafa Cagrict, Tbrahim Kafi Dénmez, Sadrettin Giimiis); Kur'an Yolu, Diyanet Tsleri Baskanlig:
Yayinlari, Ankara, 2006, 4/11-12.

% Mustafa Oztiitk, Kur'an-1 Kerimps Meali: Anlam ve Yorum Merkezli Ceviri (Ankara: Ankara Okulu Yayinlari, 2014), 389.
95 Heyet, Kur'an Yoln, 4/11-12.
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aspects of women. Thus, the understanding that viewed women as objects and granted them unlimited
rights of ownership by men was legitimized. These interpretations are incompatible with the basic human
values of Islam. Allah did not create women only to please men. This understanding, which ignores the
emotional and human rights of women, also contradicts the Islamic concept of family. If the family is
founded on love, compassion and mercy, not on material power and possessions, it will bring happiness to
both parties.

Despite the abolition of slavery and concubinage, some traditional interpretations continue to exist in the
works. However, as investigated in our article, some contemporary scholars have challenged this
understanding. Other contemporary commentators have argued that the abolition of slavery was in
accordance with the spirit of the Quran, but have ignored the fact that linguistic and grammatical analyses
of the verses could provide a different meaning.

The expression (il &Y ) means “what their right hands/ oaths/ contracts have”, far from all concepts related to
slavery. This expression has been used in traditional texts regarding slaves and concubines. However, it is very
meaningful that Almighty Allah chose this expression here. This expression has been chosen instead of the
concepts of “your slaves or concubines” As can be seen in the verse, contracts, or agreements, are the subject of the
action used. In other words, this expression priotitizes contracts and their articles, regardless of whether they are
men or women. Therefore, it allows for different interpretations today. Consequently, this concept has now
become an expression that includes people we have contractual responsibilities for, such as married spouses,
servants, and workers. For example, state institutions will do what is necessary for prisoners of war. When
necessary, the prisoners in question can also be given to foster families as a trust with the permission of the state.

In the eatly periods of revelation, the rights and status of slaves and concubines were different. However,
over time, the abandonment of slavery and the greater emphasis on human rights in Islamic societies have
also affected the evaluation of such relationships. It is important to emphasize that traditional
interpretations may be based on historical conditions and that these interpretations need to be re-evaluated
today, as the Quran's universal principles of justice, mercy and human rights contradict some of these
interpretations.

Conclusions

In our research, the verses 5-7 of the Surah Al-Mu’minun were first examined in terms of conceptual
analysis, then in terms of i’rab, that is, Arabic grammar rules. Then, starting from the first complete
commentator Mukatil, the verse was examined in chronological order, with the interpretations of some
important traditional/classical petiod commentators and then some modern petiod commentators. Using
the data collected in the research, comparisons were made with some translations prepared in Turkish. The
following conclusions were reached regarding the extent to which the results of this research coincide or
differ with the commentaries and translations:

Summary of Main Findings: In this study, we tried to answer the three questions we mentioned at the beginning
of our article:

It has been emphasized that the word “farc” is a concept that belongs to both men and women as a private
patt. It is clear that the duty of “protecting the private part” is not only given to men, but to both genders.
Therefore, the verses are valid for both women and men. However, the meaning of the concept of “farc”
does not include sexual intercourse. Therefore, this concept has nothing to do with sexual intercourse.
Although it is indirectly intended not to approach adultery, which is forbidden, it does not mean treating
women prisoners of war as slaves and using their sexuality with an unlimited number of women prlsoners
of war without entering into a marriage contract. For this reason, the 32nd verse of Surah An-Nur (12l
}S.“La\; é‘s*L‘ dn Gaallally aS-M UALN\) states “Marry those of you who are single and those of your male slaves and
concubines who are able to marry...” and the marriage command is expressed with the imperative form. In the
3rd verse of An-Nisa, after those who fear that they will not be able to provide justice to orphans are told
to marry other women, the marriage contract is ordered by saying, “..zhen marry a woman or whom your right
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50
e 4

hands possess (with whom you have a contract)....” (3aalgh )l ¥ s 6 Lls iy i sl (e a8l Gl La | gASI
A &l ) again with the imperative form.

Again, the verse an-Nisaa 25, (a&u@ aﬁl-“‘ Ela L (e e pal) cliiaddl) =& & Y3k alie faig al ¢y
g jaally Shoshl Gh ST ué-W Ol G ASIE | cllaBall ) L Thhose of you who are unable to marry free be/zewﬂg
women, marry believing young girls (concubines) whom your right hands possess (by contract). Marry them with the permission
of their guardians/ families/ owners and give them a fair mabr.” expresses martrying them as long as they are not
unbelievers or polytheists. However, the opposing view evaluates these verses, which we cannot go into
detail here because it would go beyond the scope of the article, in a different way. In the 6th verse of al-
Mu’minun, which is our subject, the expression “ma meleket eymanukum” is used for the prisoners of war
to leave the status of slaves and gain the status of free people through marriage. In other words, if we think
in terms of female prisoners of war, we can say that the reason for mentioning two separate classes is
because one is a free woman and the other is a woman possessed by milk-i yemin, that is, a concubine. The
woman possessed by milk-i yemin gains the status of a free woman by getting married. She is called
meleket eymanukum” to distinguish her from the other free women. In fact, some of the scholars we have
cited in our article with their sources also share this view. Therefore, the idea that the word “farc”, which
is used in common for both groups, does not express sexual intercourse but the status of privacy in
environments where people live together is more prevalent. In this case, the verse in question, “ma meleket
eymanukum”, explains that if one falls into negligence in the same environment, in the same house or in
areas where they live together, this comfort in hijab can be forgiven. In fact, in Surah An-Nur 24/31, the
term "melakat eyman" is used for those around whom believer women can walk around without coveting
themselves. Protecting a woman who is captured in war and accepting her as a member of the family,
marrying her to a suitable person or releasing her with or without a price, as stated in Surah Muhammad
verse 4, is more compatible with the principles of justice and mercy in the Quran. Muslims have failed to
fulfill their responsibility to overcome the "steep slope", which means freeing a slave, as stated in Surah Al-
Balad verse 12.

In the exceptional part that comes after the exceptional preposition, "spouses" include free spouses, and
the phrase "meleket eymanukim" includes people who stay together day and night in a house or place
where they live privately with a contract, or who work by being together twenty-four hours a day, and it
also expresses flexibility in the boundaries of hijab. As Abdulaziz Bayindir points out, verses interpret
verses, and the following sentences are included in the 58th verse of Surah An-Nur:

ny A e B e e G0 plie R \y.g“sw.m é&hiuﬂ.au.ﬁ\éﬁﬁlﬂlﬂ\ g,..:fnq_‘. 5
u.xaesm..gs;xawm,hua'“ S agile ¥ akile (il A& )58 Gl pLlal) $3Ua sh e B gl (e AKIE sl
ASa e iy V) A8 G G QI ks Oy who believe! The (slaves) you have under contract and your [/ﬂ/di’?ﬂ who
/mw not yet reached puberty should ask _your permission (when they come to you) three times a day: before the morning prayer,
after taking off your clothes during the afternoon (rest), and after the night prayer...” 1f there was freedom of sexual
intercourse and if they did not have to protect their private parts, there should not be such a verse in the
Quran about "asking for permission". Itis stated that these people, who do not have to ask for permission
to enter each other's presence outside of these three times, may not always be able to be in military discipline
in unintentional situations that they are not aware of, in private places where they stay together for twenty-
four hours, and that they will be tolerated if they have any faults. It is stated that if for any reason they fall
into a moment of negligence and the parts that should be covered are exposed, that is, if there is a situation
of uncovering without asking for permission, they will not commit a sin.

So in this case, the verse covers both women and men.

Contribution of the Study: This study makes a significant contribution by providing a historical and moral
perspective on the issues of gender difference and slavery in Islam. The differences between traditional and
modern interpretations of the verses reveal this observation and reveal the differences of opinion. In
addition, it shows that although the word "farc" is traditionally associated with sexuality, it can actually be
used in the sense of protecting privacy in environments where people live together. This finding adds a new
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dimension to the discussions on sexual morality. The universal messages of Islam regarding the practice of
slavery also make Islam's stance on social justice and human rights more evident.

Verses 5-7 of Surah Al-Mu’minun form the basis of Islam’s moral principles on sexuality and slavery. This
study demonstrates how the verses’ universal messages on sexuality and privacy can be brought into line
with human rights principles in the modern wortld and contribute to the healthy functioning of societies
today.

Limitations: Although this study includes interpretations from different periods of Islamic history, it has not
been possible to comprehensively address the views of all commentators. In addition, broader sociocultural
and legal analyses are needed on the issues of slavery and gender difference. How norms change in historical
contexts and the effects of these changes on Islamic law are areas that need more in-depth examination.

Recommendations for Further Studjes: Future research should examine more comprehensively how the term
“ma meleket eymanuhum” has evolved in Islamic law and how it has been interpreted in different contexts.
In addition, sociological and historical analyses of slavery and sexuality in Islam can contribute to a better
understanding of these issues. Such studies can offer new perspectives on how the universal moral
principles of Islam can be applied in the contemporary world.
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