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Abstract

It is necessary for every researcher before delving into the heart of a topicHAnd its details fromSummary In it he explains the approach
be followed in arranging bis issues. Therefore, it was necessary to classify and divide the issues either according to their occurrence in the
Qur’an, or according to their classification according to the type of verbal analogy to which they belong. It is no secret that each approach
bas its drawbacks and advantages. And the terminology, and therefore I will strive to follow a unified curriculum unless I notice that,
or I find benefit from diversifying the curricula, and all of that 1 will discuss.matter. Issues of verbal similarities in Surat Al-Bagarah
(the story of the Children of Israel).
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Introduction

It is necessary for every researcher before delving into the heart of a topicHIts details include an
introductory sectionln it he explains the approach he followed in arranging his issues.

Therefore, it was necessary to classify and divide the issues either according to their occurrence in the
Qur’an, or according to their classification according to the type of verbal analogy to which they belong. It
is no secret that each approach has its drawbacks and advantages. And the terminology, and therefore I will
strive to follow a unified curriculum unless I notice that, or I find benefit from diversifying the curricula,
and I will discuss all of that inThe following three demands:

The First Requirement: Directing the General Meaning of the Two 1 erses

Both verses above talk about story children of Israel with their Prophet, And God’s speech to them, and
reminding them of the many blessings that He bestowed upon them, including: their deliverance from
Pharaoh -J And when We delivered you from the people of Pharaoh, they were mnflicting on you an evil
torment[] ( JAnd to save them from the humiliation they were in, and to cross the sea, God Almighty
willing[1 And when We divided the sea for you and saved youll ( )And drowning their enemy in it with
successive apparent signs.[] And We drowned the people of Pharaoh while you looked on.d Then God
pardoned them after they took the calf when God promised their Prophet Moses for forty nights ] Then
We pardoned you after that, so that you might be grateful[] ()- Then He resurrected them and saved them
after they were struck by the thunderbolt when they asked God for what they should not {1 We will not
believe in you until we see God clearly, and the thunderbolt has taken you.[J ()Then He shaded them with
clouds and sent down to them manna and quails.J And We shaded you with clouds and sent down to you
manna and quails. Fat of the good things We have provided for youd ()-Then the divine command came
to them to enter the Holy Land to make it their residence...but when did this command take placer When
did they get in? This was done in two stages:

The first stage: cameGod commanded themA greeting to their Prophet MosesU By enteringThe village - it
was said thatThe holy land,And other things were said( )-After the ordeal is overSirIn the desertWith their
Prophet, as historical narratives mention thatWhen the journey took them awayAfter these eventsTo the

1'The university Iraqi, collegeEducationGitls, Department of Qur’an Sciences and Islamic education, Email: Hoda.h.neayma@aliraqia.edu.iq
2 The university Iraqi, collegeEducationGitls, Department of Qur’an Sciences and Islamic education.
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wilderness"Varane" () They stayed in a city"Kadesh"()So they were on the borders of the land of Canaan(
)Which is the holy land that God promised the children of Israel, during the second year after their exodus
from Egypt,So he sent Moses [l Twelve men to spy out the land of Canaan-From every tribe a man-,Among
them is Joshua bin Nun( )And Kaleb bin Baffna( )So they went up and came to a city"Hebron"( )They
found the land full of bounties, and they cut some of its grapes, pomegranates, and figs. They returned to
their people after forty days and told Moses and Aaron. -peace on them-And all the children of Israel, and
showed them the fruits of the land, and told them that it truly flows with milk and honey, except that its
people are proud and its cities are very fortified. So Moses commanded U Calba, so Israel listened to Moses
[J,He said we step up and own it,Likewise, Joshua. As for the other ten, they spread among the Children
of Israel disparagement of the land, that it was devouring its inhabitants, and that its inhabitants were
tyrants.,So the children of Israel were afraid of the inhabitants of the land,They refused to fight, so Joshua
and Caleb stood up among them, saying, “Do not be afraid of the enemy, for they are a threat to us, and
God is with us.” But the people did not listen to them.God Almighty mentioned this dialogue in His book:

Allah says{] And when Moses said to his people, “O my people, remember the blessings of God upon you
when He placed prophets among you and made you kings and gave you what He has not given to any other
of the worlds.”*O my people, enter the Holy Land which God has ordained for you, and do not turn back,
lest you turn away as losers.*They said, “O Moses, therein are tyrannical people, and we will not enter it
until they leave it. But if they leave it, then we will enter.”*Two men from among those who feared, upon
whom God had bestowed blessings, said, “Enter them through the gate, and when you enter it, you will
surely be victorious, so put your trust in God if you are.” Believers*They said, “O Moses, we will never
enter it as long as they remain there. So go you and your Lord and fight. We are sitting here.”] ()

God revealed to Moses that the children of Israel thought pootly of their Lord,And it is their destroyerWhat
the oppressors didSo Moses interceded for them, so God pardoned them, but he deprived them of entering
the Holy Land for forty years as they wandered.{] He said, “My Lord, I have no control over anyone but
myself and my brother, so separate us from the disobedient people.”*He said, “It has been forbidden to
them for forty years. They wandered in the land, so do not despair of the rebellious people.”l ()- So he
wrote to them thatNone of those present would enter it that day except Joshua and Caleb, and God sent
an epidemic upon the ten discouraged spies.FDestroy them.()

And the bottom lineAt this stage, the command came to them to enter, but they did not enter, so wandering
was decreed for them.

The second phase:1t is the stage of entering after the wandering with their Prophet Joshuall After the death
of Moses and Aaron, peace be upon them, and after the extinction of an entire generation of them; Whereas
the Children of Israel, during their time of wandering in the land, were dispersed into tribes of nations, as
God Almighty saidJ And We divided them into twelve tribes and nations[] ( ),In this, they began to
implement the divine command to enter the Holy Land, and entry was granted to them, but only some of
them-Those whom God described as unjust, and in another place as immoral, changed God’s command
for them to submit and prostrate to God, and they changed God’s command for them by saying what God
Almighty saidJ And they said it is 2 humiliation[] They mocked him and said, “Wheat.”

In the hadithThe Messenger of Allahl] :(It was said to the children of Israel] And enter the gate prostrating
and saying humility.[] So they changed and entered, crawling on their poles, and said: A grain in a hair)()

I have returned this verserelated to this storyWherever it is mentioned in the Holy Qur’an, it is verbally
similar because of the difference in pronunciation and expression of one incidentSo I'll eatln this
researchThere are nine points of difference between these two verses, which varied depending on the types
of verbal similaritiesIssuesDiligent to explain the guidance of Imam Al-Shaarawi-If any - for these places,
compare with the verbal similarity scholars’ guidance on them.

783


https://ecohumanism.co.uk/joe/ecohumanism
https://doi.org/10.62754/joe.v3i7.4246

Journal of Ecohumanism

2024

Volume: 3, No: 7, pp. 782 — 788

ISSN: 2752-6798 (Print) | ISSN 2752-6801 (Online)
https://ecohumanism.co.uk/joe/ecohumanism
DOT: https://doi.org/10.62754/joe.v3i7.4246

The Second Requirement: The Place of Difference with Its Type

By carefully examining the above two verses of verbal similarities, it becomes clear to us that there are
eleven places of difference between these verses that relate to the story of the Children of Israel with their
Prophet, distributed among a number of types of verbal similarities - which we mentioned in the
introductory chapter - three of which are for the purpose of changing the meaning of the verses. The style
of expression, two of which are based on replacing one word with another, two of which are based on
replacing one letter with another, three of which are related to addition and deletion, and one of which is
related to introducing and delaying phrases. The following is an explanation of these differences:

In Al-Baqarah {And when We said}, and in Al-A'raf {And when it was said}It is due to diversity of
expression. The verb in the first verse is in the active voice,The action cameln the second versepassive.

In Al-Bagarah {Enter} and in Al-Araf {Stay}.It is a matter of replacing one word with anothet.

In Al-Baqarah {so eat from it wherever you wish}, And in Al-A'raf it is the opposite: {And eat from it
wherever you wish}It is based on replacing a letter with a letter (fa and waw).

In Al-Bagarah he mentioned a word[] RaghdallIn Al-A'raf, he deleted it, and it is in the section on adding
and deleting vocabulary, so he added “Raghda” in the first verse and deleted it from the second.

In Al-Baqarah {And enter the Gate in prostration and say humbleness}, and in Al-A’raf its opposite {And
enter the Gate in prostration and enter the Gate in prostration}It deals with the introduction and delay
between phrases.

In Al-Baqarah he said {Your sins{And in the norms} Your sins) It is in order to diversify between the kasra
plural and the sound feminine plural.

And in Al-Baqarah {And We will increase the doers of good}, and in Al-A’raf {We will increase the doers
of good}It is for the purpose of increasing the letters; He added the letter waw in the first and deleted it
from the second.

In which cow {So he replaced those who did wrong{And in the verse of Al-A'raf {So he replaced those
who did wrong among them} It is a matter of adding and deleting vocabulatry by adding one of them to the
verse Al-Baqarah.

In the verse of Al-Baqatah {So we went down}, and in Al-A'raf {So we sent} It is a matter of replacing
one word with another.

In the verse of Al-Baqarah {A punishment is upon those who wronged {And in the norms}A curse upon
them} Itis based on replacing the pronoun with the object.

In the verse of Al-Bagarah {Because they were committing sin{And in the verse of Al-A'raf {Because they
were unjust} It is a matter of replacing one word with another.

The Third Reguirement: Imam Al-Shaarawi’s Guidance on Verbal Similarity in It
After explaining the points of difference in the verbally similar verses in the story of the Children of Israel

in Surat Al-Baqarah in general, I will discuss in this topic Imam Al-Shaarawi’s guidance on these points
through the following issues:
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The first issue

Diversity in Expression

This type appears in the two verses under study and analysis in three places:
First: moving from the active voice to the passive voice.

Second: Diversifying between the kasra plural and the sound feminine plural.
Third: Diversification between mentioning the object and the pronoun.

First: moving from the active voice to the passive voice.

Dispute:And when we said: In the cow and And when it was said In Al-A'raf

Variation type:The difference in the type of construction of the subject,The verb in the first verse is in the
active voice,In the second verse, the verb is in the accusative caseAnd for

GuidanceAl-Shaarawi for thisthe difference:

FaceAl-Shaarawi differs at the beginning of each of the two versesSo he mentionedIt's nlCutsing words to
God inanyThe cow And when we said:-AndExpressed in the plural formTo magnify ;Because the source
of the statement is God,And wordsGod Almighty indicatesHowever, the speaker is God alone; And thatlt
is clearlt's a revelationtoprophetessMusa lonliness.

As for Surahnorms, Fdid notpainSupports the statementGlory be to Him; This indicates that this matter
reached the Children of Israel not directly, but through intermediary.because brownlsrael they hadThey
splitto tribes,And it was for everyoneHBoss and responsible for their affairs,Here is whyYBeSayingOnly
from God,Rather, from God to Moses ,And from Moses To their elders, and among themTo the children
of Israel

Al-Tahir bin Ashout's statement is almost identical With Al-Shaarawy addressing the issue, he pointed out
thatSayingln his saying[] And when we said: to GOD;Because what appears to be the case 1s that this
statement only comes from God Almighty,Either inSurahAl-A'rafl] And when it was said to them:J Here
aboutabsent .

A summary of the applicants’ opinions regarding this difference:

The applicants’ instructions are almost limited to two meanings:

Remove Ambiguity and Ambiguity

Since Surat Al-Bagarah was the first in the order of the Qur’an, it was appropriate to attribute the statement
to God Almighty in order to remove ambiguity and ambiguity. Since it is removed, there is no harm in
using the passive voice, since the speaker knew that there is no ambiguity, so by diversifying the expression
he achieves other rulings and meanings. This directive was mentioned

son of a group , and Al-Naysaburi And Ibn Hayyan This is what Al-Zamakhshari says.

Al-Naysaburi asked Why did he say? And when we said{J In the cow,And in customs And when it was said

to them: Because it was made clear by what was said in the beginning of the Qur’anan to remove ambiguity
or ambiguity,And in customs, it has never been done beforeWith a thumbs up
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As for Al-Razi He said: "This was demonstrated at the beginning of the centuryaN stillHAmbiguity and
doubts,As for customs, thete are no forms after submitting the declaration”

He saidsonHayyan:He explained the deletion of the subject from whatnorms;becauseHHe is known and is

God Almighty
He saidAl-Zamakhshari: "There is no difference between the two phrasesifThere was no contradiction”
Diversity Of Expression Depending on The Qur'anic Context.

Since the context in Surat Al-Baqarah was a reminder of the succession of blessings upon the Children of
Israel, it began with the Almighty’s saying:O Children of Israel, remember My blessing which I bestowed
upon you. It was appropriate for the verse to begin with And when we said , BAttributing the action to
God is based on the known, out of respect for them, Andlt is an affirmation of his great interest in my
sonlsrael,And remind him of his gratitude to them, This is very clear.

As for SurahNorms:It opened with condemnation and rebuke, The context was one of anger at their denial
of blessings and their refusal to be grateful. They came out of the seaBy a miracle they saw, However, God
spoke of their ignorance and backwardness, and God Almighty said: And We took the Children of Israel
across the sea, and they came upon a people who devoted themselves to their idols. They said, “O Moses,
make for us a god as they have gods.” He said, “You are.” You are ignorant of people,Then they worshiped
the calfWhen Moses went to meet his Lord,They violated the sanctity of the Sabbath,So it suits thatTo
express it by saying And when it was said to them: For the passive voiceSmall for them,Fdid notNo
contextln honor,But it was out of anger on them.

This directive was mentioned by Al-Alusi Al-Naysaburi, Ibn Jama’ah, Al-Zamakhshari, and Al-IskafiAnd
Al-Razi,And others

This is what was expressed by Prof. Dr. FadelSamurai He said: The Holy Qur’an attributes the act to God
Almighty in a position of honor and honor,The position of public good and excellence is in contrast to evil
and evil,He does not mention himself in it, in order to distance himself from doing evil and wanting evil.
For example, when he mentions blessings, he attributes them to him;Because grace is better and better than
it. Allah says: Today I have perfected for you your religion and completed My blessing upon you. .And he
said God has blessed me And he said:And when We bestow blessings upon man, he turns away and shuns
him, and when evil touches him, he becomes hopeless ,In grace, he revealed himself and said:"aOur
blessings"And about evil, he said:"And when evil touched him"And he did not say"We touched him with
evil"or"We afflicted him with evil"

Chosen Routing

afterReviewing these directives in this place, I find that they are all logical directives, and each of them
added a new meaning, and I found that Al-Shaarawi’s directive is almost unique to it, except for what I
mentioned regarding the implications of the words of Al-Tahir bin Ashour in Al-Tahrir and Al-Tanwir.God
knows.
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bin Hussein al-Qummi al-Naysaburi (d. 850 AH), edited by Sheikh Zakaria Amirat, Dar al-Kutub al-IImiyyah,
Beirut, 1st edition, (1416 AH).),1/29.

He is: Muhammad bin Omar bin Al-Hussein bin Al-Hassan bin Ali Al-Tamimi Al-Bakri, originally from Tabaristan, born
Razi, Shafii jurist, commentator, theologian, known as Ibn Khatib Al-Ray. See: Dictionary of Writers (Irshad al-
Arab ila Ma’rifat al-Adab): 6/2585, Lessons in News from the Unknown: Shams al-Din Abu Abdullah Muhammad
bin Ahmad bin Uthman bin Qaymaz al-Dhahabi (d. 748 AH), edited by: Abu Hajar Muhammad al-Saeed bin
Bassiouni Zaghloul Dar Al-Kutub Al-Ilmiyya - Beirut, 3/142.

See: Al-Tafsir Al-Kabir (Keys to the Unseen): by Al-Razi, Abu Abdullah Muhammad bin Omar bin Al-Hasan bin Al-Hussein
Al-Taymi Al-Razi, nicknamed Fakhr Al-Din Al-Razi (d. 606 AH), Dar Revival of Arab Heritage _ Beirut, 3rd
edition, (1420 AH), 3/526.

look:The Ocean Sea in Interpretation: Abu Hayyan, Muhammad bin Yusuf bin Ali bin Yusuf bin Hayyan Atheer al-Din al-
Andalusi (d. 745 AH), edited by: Sidqi Muhammad Jamil, Dar al-Fikr - Beirut, ed.: (1420 AH), 4/405.

See: Al-Kashshaf fi Haqiyyat Mysteries of the Revelation: Abu Al-Qasim Mahmoud bin Amr bin Ahmed, Al-Zamakhshari
Jar Allah (d. 538 AH), edited by: Abdul Razzaq Al-Mahdi, Dar Al-Kitab Al-Arabi - Beirut, 3rd edition, (1407
AH),2/170.

Surah Yunus: 90.

See: Revealing the Meanings in the Mutashab from Al-Mathani, Abu Abdullah Muhammad bin Ibrahim bin Saad bin Jama’ah
Al-Kanani Al-Hamawi Al-Shafi'i Badr Al-Din (783 AH), edited by: Dr. Abd al-Jawad Khalaf, Dar al-Wafa" al-
Mansoura, 1st edition, (1410 AH-1990 AD): p. 97.

He is the scholar, scholar, author, linguist, writer and reformer Abu Al-Ma’ali Al-Sayyid Mahmoud Shukri, son of Al-Sayyid
Abdullah bin Al-Sayyid Mahmoud Shihab Al-Din Al-Alusi. He was born in the year one thousand two hundred
and seventy-two AH. He wrote a thirty-volume book on interpretation, “Ruh al-Ma'ani,” and he, may God
Almighty have mercy on him, was the last of the interpreters and the elite of hadith scholars. See: Famous scholars
of Najd and others: Abd al-Rahman bin Abd al-Latif bin Abdullah bin Abd al-Latif bin Abd Al-Rahman bin Hassan
bin Muhammad bin Abdul Wahhab, printed at the author’s expense under the supervision of Dar Al-Yamamah for
Research, Translation and Publishing, Riyadh, 1st edition, (1392 AH / 1972 AD), p. 286, Hilyat Al-Bishr in the
History of the Thirteenth Century: Abd Al-Razzaq bin Hassan bin Ibrahim Al-Bitar Al-Maydani Al-Dimashqi (
Died: 1335 AH), verified, coordinated, and commented on by his grandson: Muhammad Bahja al-Bitar, a member
of the Arabic Language Academy, Dar Sader, Beirut, 2nd edition, (1413 AH - 1993 AD), p. 1450.

See: The Spirit of Meanings in the Interpretation of the Great Qur’an and the Seven Mathanis: Shihab al-Din Mahmoud bin
Abdullah al-Husseini al-Alusi (d. 1270 AH), edited by: Ali Abd al-Bari Atiya, Dar al-Kutub al-Ilmiyyah, Beirut, 1st
edition, (1415 AH): 5/83, and Durrat al-Tanzeel. And the gap of interpretation:The cobbler: 1/236.

Muhammad bin Abdullah Al-Khatib Al-Iskafi, Abu Abdullah: a scholar of literature and language, from the people of Istahan.
He was a cobbler, then an irrigation preacher. Among his books are (Principles of Language - T), (Criticism of
Poetry), and (Durrat al-Tanzeel wa Ghurat al-Tafsir - T) on similar verses. See: Al-I'lam: 6/227, Al-Durr Al-
Thameen fi Asma Al-Musannab: Ali bin Anjab bin Othman bin Abdullah Abu Talib, Taj Al-Din Ibn Al-Sa'i (d. 674
AH), investigation and commentary: Ahmed Shawqi Binbin-MohammedSaeed Hanshi, Dar Al-Gharb Al-Islami,
Tunis 1, (1430 AH).-2009M), p. 225.

See: Nashm al-Durar fi Tasabah al-Ayat al-Surah: by Al-Buqa’i, Ibrahim bin Omar bin Hassan Al-Ribat bin Ali bin Abi Bakr
Al-Buqa’i (d. 855 AH), Dar Al-Kitab Al-Islami, Cairo, d.d., p. 937.

He is: Fadel bin Saleh bin Mahdi bin Khalil Al-Badri Al-Samarrai (contemporary), from the Al-Badri clan, one of the Samarra
clans. He is nicknamed (Abi Muhammad) and Muhammad is his eldest son. He was born in Samarra in the year
(1983 AD), where he completed his primary, middle and secondary studies. He has an interest in touches.
Bayaniyah and great attention to the science of meanings, and from the writers: The Call of the Soul, graphic
touches on texts from the revelation. look:https://shamela.ws/author/37

Surah:3.

SurahWomen:72.

SurahAl-Isra:83.

look: Quranic Expression: Dr. Fadel Saleh Al-Samarrai, Dar Amman_Amman, 4th edition, (1427 AH_2006 AD),p. 282.
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